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Introduction

Etymologically,the word “missiology” simply means “the study of mission,” which invites at
least twofurtherquestions: “What is mission?”” and “What are the methodology and goafishis study?”
This paper will attempt to answer the questions above based on the niiateridle class, assigned
reading, and personal reflections on what missiology is as a discipline. Fiilstpblwat the durch’s
missionary calling in light of the Missio Dei. Then | will focus on the methodology, tterbelements or
components of missiological studies. After that | will briefly comment on the godis dligcipline.
Finally, based on definitions offered in class, | will attempt to formulate my own mgpdéfinition of

missiology as an academic endeavor.

The Missio Dei and the Mission of the Church

Usually the termi'missiori’ refers to evangelistic and church planting efforts, primarily done
overseas. And indeed, the mission work of the church is the focus of missiological studiegeritwe
properly understand thehurch’s mission, we need to ptitin perspective of a broader biblical concept of
the Missio Dei, or the Mission of God. Ultimately, what the church is called to dodiepe what God is
doing in the world.

The essence of the Missio Dei is that God has a plan to restore His creasaritpnal purpose
and wholeness, and that He is working in the world to completplén. Three major characteristics of
this plan are important to highlight for the purposes of this paper. First, it is compveheassalvation
is not only concerned with “human souls” but includes restoration of humanity in all its aspects: spiritual,

physical, communal, as well as thensformation of the whole world. God is “creating everything new,”



so his mission begins with the original creation (Gen 1-2) and culminates in tlezesgion (Rev 21-
22)!

Secondit is focused on the redemptive work of Jesus Christ. Although it is Trinitarian in the
sense that it involvesachperson of the Trinity, it is focused on the work of the Son whom the Father sent
into the world (lat. mitte- to send)Christ stands at the center of God’s plan both in the past as the
atoning sacrifice, and in the future as the Kihghen the times will have reached their fulfilment - to
bring all things in heaven and on earth together under one head, even Christ” (Eph 1:10).

Finally, this plan is progressively unfolding in history, beginning with Abraham, thringgtieath
and resurrection of Christ, and to the final apocalyptic act of God at the end of age. The total
consummation of the kingdom of God still lies in the future. However, in a certain sense, toerkimas
already come through Jesus, and is present here and now through the work of th@®pthurch, as
the new humanity in Chrisis the firstfruit of the Kingdom (Jam 1:18).

The mission of the church is closely tied with the Missio Dei. As the people of Gddvwea
privilege of participating in His work in the worfdWhen it comes to the exact forms of how the church
is to be involved, missiologists often disagree: for some, the emphasis falls on thenptsi of the
Gospel, fo others the focus is on social work and justice, wheiastill many others it is some
combination of bothl believe that the church’s task is twofold, and its essence is very well captured in
the words of J.D. Huntefthe vocation of the church is to bear witnesand to be the embodiment of

the coming kingdom of Gotf'

L «Comprehensive” here does not implyuniversalistic” In this respect side with the “evangelical
inclusivism” of C.E. Van Engen (“The Uniqueness of Christ in Mission Theology,” in Landmark Essays in Mission
and World Christianity, p. 176)

2 “In Jesus the kingdom has come into history. God has done a new thing. He has visited his people in
Jesus' mission, bringing to them the messianiatalv’ (George Ladd, A Theology of the New Testamen8Qp.

% “Our mission... means our committed participation as God’s people, at God’s invitation and command, in
God’s own mission within the history of the world for the redemption of God’s creation” (Christopher Wright, The
Mission of God, p. 23).

*J.D. HunterTo Change the World. p. 95.



Bearing witness has to do with sharing the Gospel, whitthésunchanged story of what God has
done to save the world, supremely in the historical events of the life, death, resurrectiorgraafl rei
Jesus Christ> Essentially, it is the narrative of the Missio Dei which also includes éation to submit
to God through Jesus Christ. Evéiplical text dealing with Jesus’ commission to his disciples
emphasizes the centrality of the Gosp@lod has made this story a powerful vehicle of salvétion
those who would believe, because its proclamation is accompanied by the inner afitheddoly
Spirit.” Therefore, this unchanged story will always neé&ttash telling”® within every cultural and
ethnic setting until Christ comes again.

However, witness is not limited to the proclamation of the Gospel. The clsui@hlisciple new
followers of Christ and to foster the creation of new communities of believers who in turn become
responsible for bearing witness to, and embodying the kingdom in their specific cofiexisdying”
the kingdom assumes that ethically and socially the church is called to beraat&ze community while
remaining incorporated in a wider socidtyis to demonstrate peace, justice, and unitglimelationships
between its membePdsurthermore, the works of mercy and justice are to be extended beyond the church
borders for the benefit of the whole sociekg.Orlando E. Costas put it, the basic purpose of the
Christianmission is “to be a channel of wholeness and liberation” wherever it is proclaimetf.

An important question arises here as to whether political liberation candpppriate means of
the church’s mission. | am deeply convinced that the church can, and in certain cases should be involved
in the structural transformation of society, but only as long as this does not aghahnine its witness.

By this | mean that the methods Christians use for advancing the cause of the kingdonoare not t

contradict the essential character of the kingdom itself. Whenever Christiansdieareca to promote

® «Cape Town Commitment.” For some reason, this great definition looks nyaiiio the past. The Gospel
is the story of what God has done, and will yetaleave heworld and bring it under His liberating reign

® Mat 28:18-20; Mk 16:15-17; Luk 24:46-48; John 2028,-31; Acts 5:42, 1Cor 1:18.

" John 15:26: 2 Cor 3:6; Rom 1:16.

8 «Cape Town Commitment.”

9 “Already, in anticipation of the end, a new humanity has been created in Jesus Christ and those who are
incorporated in him form a unit wherein all theidions that separate people in the old humanitylare away
with” (C. Rene Padilla, “The Unity of the Church and the Homogenous Unit Principle” in Landmark Essays, p. 76).

10 «Captivity and Liberation in the Modern Missionary Movement” in Landmark Essays, p. 34.
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more justice in society without recourse to violence and oppression of its others mehngyansed to
use these opportunitiés.

In totalitarian societies, however, any opposition to the authorities adiol@&lent oppression,
and, as a result, to significamirriers in accomplishing the church’s foremost task of witnessing to the
Gospel. The NT epistles, written in a similar context of the Roman Emjpoagly suggest that even in
such circumstances Christians still have significant ways to influence thigitys@gpropriate respect
and submission to authorities, even to unkind and unjust, paradoxically, will be aivlake the
teaching about God our Savior attractive” (Tit 2:10).

For this reason, | am somewhat cautious in using the Vyardcipation” when speaking about
the church’s role in God’s plan of redemption. While the concept is no doubt true, in my view it should
not be used in such a way as to suggest that we are called to do everything Gbdtgosten “a lesser
scale.” Rather, being“God’s fellow workers” (synergoi, 1 Cor 3:9) means that we have been given a
unique part of the whole, in which God does His own unique part. As the Creator and the Judge, He alone

owns the prerogatives of truly impartial power and venge&nce.

Components of Mission Studies
As seen from above, thlurch’s mission is a multi-faceted task. As an academic discipline,
missiology attempts to systematically study its various aspeEtsst of all, it focuses on biblical themes

dealing with the mission of God and his people. As Escobaitputgssiology is‘areflection ofGod’s

11 Cor 7:21.

12 3o0hn Meyendorf, a Russian Orthodox theologian, aoigy raises this question as he reflects on the
experience of a Christian empif&inderstood as a reflection of the heavenly kingdé@ad, [the Byzantine
empire] has a history of bloody revolutions, of syaand— like all Medieval states— of social injustice.. [a]
reminder that there could not be any real and peemd'symphony” between God and the world, onlyiastable
and dynamic polarity(John Meyendorff, Byzantine Theology: Historical Trends and Doctrifaémes. New
York: Fordham University Press, 1979, p. 241)

13 |In the discussion of whether missiology is a gioe or an interdisciplinary field, much depenastmw
we define whaa discipline is.Sometimes it also seems to be a case of “all chairs taken” by historically earlier
disciplines. Along with R. Prig, I believe missiology is an “interdisciplinary discipline” which has its own field of
studies, a specific subject matter, goals, and odetlogy (http://www.missiologymatters.com/2012/083{@hatin-
the-world-is-missiology/)
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people as they engage in acts of obedience to God’s missionary call, under the light of God’s world.”**

Therefore, biblical studiesin the sense of a thorough missiological reading of the inspired and
authoritative biblical narrate- have preeminence in mission studies.

This leads to two important observations. First, any serious attempt to consthlitad thieology
of mission should take into account the historical experience of the church. How did other Christians
interpret the Bible as a missionary document in the past? Also, how did theyygutaetice mission in
their specific contextsQur predecessors’ experience can significantly enrich our understanding of both
the Bible and mission practice, as well as keep us from multiplying their mistakes.

Second, missiology will significantly benefit if done in dialogue with contemporaryashiobm
the whole spectrum of the worldwide Christian movemientill help missiologists to reduce the effects
of their cultural blindness that inevitably affect their theolbgyn my view, this is one of the reasons
why the Lausanne movement is so important. From its beginning in 1974, it went beyondtthef limi
motivating the worldwide Church to evangelism and has beedamsl of atheological coordinating
movement that helps the worldwide evangelical church to keep its eye omtta waths of the Gospel.

But missiology cannot limit itself to biblical, theological, and historitadies. If mission is
“taking the whole Gospel to the whole worfd then an understanding of the world is no less important
than an understanding of the Word. Borrowing a well-known metaphor by John Stott, proclaméditeon of t
Gospel is an act o6fbridge-building which requires strong foundations on both sides of the river.

Therefore, missiology as a discipline draws insights from social sciencksaslinguistics, sociology,

14 «A Pauline Paradigm of Mission: A Latin American Reading” in The Good News of the Kingdom (quoted
from a classroom handout).

!> As was recently done by Cristopher J. H. Wrightle Mission of GodlUnlocking the Bible’s Grand
Narrative. Downer Grove, IL: InterVarsity PressQ80

' David J. Bosch’s classic study of the mission paradigms in church history, Transforming Mission, is a
very helpful tool in this regard. A more recentgial text dealing with similar issues is StepherBBvans and
Roger P. Shroeder. Constants in conteeryknoll, NY: Orbis, 2004.

17 See Wilbert R. Shenk, “Recasing Theology of Mission: Impulses from the Non-Western World” in
Landmark Essays, pp. 116-32.

18 «Lausanne Covenant.”



communication theory, cultural anthropology, and religious studies. Economics and paliticed s
sometimes can have a direct bearing on missiology as well.

Missiology seeks to translate the message of the Gospel nanhtanilye language but also into
the culture, stories, and thought forms of its recipients. But no translation is possible uhless bot
“language’d are well understood. For this reason, cultural anthropology enjoys a prominent place among
the above mentioned disciplines as it seeks to understand humans in their varraticantexts. Given
the fact that we live in a multicultural world, in missiology there is rémntontextual missiologies that
arise when biblical and theological principles are applied in particular sattioral settings?®

In dealing with other disciplines, missiologists strive to holisticallggrate their findings and
theological principles. An area of debate here is whether there is what calebdéreaimative’
missiology. Following Scherer, | believe that the biblical and theologiealning of missionis to beat
the center of the discipline as a whdlaVithout such a center or a set of controlling principles, other
disciplines cannot properly contribute to missiologgtead, they might dictate their own agenda. While
our interest in social sciences is based on a valid belggneral revelation and common grace, as fallen

creatures we must allow special revelation to set our priorities and persp&cti

The Practical Goal of Missiology

Many missiologists stress that the discipline exists for practical purposes.tioratiihe fact

95.22

that it is a critical reflection ofdoing of missions™;? it also“applies™®

its data. In this sense, missiology
is both theoretical and practicabthere is no dichotomy here. On the one hand, missiatogplled to

enhance our understanding of God and his work in the world. On the other, it aims at helping¢he

9 varied theological and ecclesiological traditi@iso account for the existence of multiple missias.
20 J. Scherer, “Missiology as a Discipline”, New Directions in Mission and Evangelization, p318

%I There is certain dialectics here because we aa@sition to better understand the Word when we
approach when armed with better knowledge of thedvMy point here is the primacy of Scriptures las t
divinely inspired authority for faith and practice

22 Allan Neely “Missiology” in Evangelical Dictionary of World Missions, p. 633.

23 Allan Tippet “Missiology, A New Discipline” (quoted in a classroom handout).
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in its local expression shape ministries in the most biblically effective ways. Thus, its ultimate purpose
is to serve aatheoretical underpinning of missionary practieehe church.

Having said this, | believe we cannot reduce missiology to a branch of what isnsesnedlled
“practical theology.” Instead, missiology itself is a form of theology which is done from a different
methodological angle:

A missiologist does not merely apply hard intellectual work done by systeimadlogians.

Rather, a missiologist engages the same biblical text that a theologigesbgain the context

of a dialogue with anthropology and diverse human experience rather than in the context of a
dialogue with philosoph§/

Toward a Working Definition of Missiology
Based on the material offered in class and definitions suggested by sevsi@bgists,| have
attempted to come up with my own working definition of missiology that intends to iteesgnae of the
observations presented earlier in this paper. In the process, | worked mainly with definibiriz.by
Shenk and R.J. Priest, because their formulations, while being concise, tend to §eeciGstand
comprehensive. After presenting each definition, | will mention some aspattédém the standpoint of
my purposes in this paper, | would like to add to them.

Mission theology is the effort to understand and interpret the Missio Dei in the lightimiugs,
the experience of the church throughout history, and the present sociopolitical context in order to
give guidance to the church in fulfilling its missionary callfig.

While R.W. Shenk speaks of mission theology, the content of his article suggests that what he
means is missiology as a broader discipline. His excellent definition indhelédissio Dei, Scripture,
historical studies, the present context, and the practical goal of missiology. Yet, porpoges, it fails

to distinguish between the missio Dei and the mission of the church. Also, culturahaicccentexts

24 Robert J. PriestExperience-near Theologizing in Diverse Human Contexts” in Globalizing Theology:
Belief and Practice in an Era of World Christianjty 194.
5 W.R. Shenk:‘Recasting theology of Mission,” p. 131.
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seem to be more important for the Christian mission than socio-historical (but is hadlterciusive?)

as they are more decisive for human identities and less susceptible to change.
Missiology is an interdisciplinary discipline which, through research, writing, and teaching,
furthers acquisition, development, and transition of theologically-informed,xtoatly-grounded,

and ministry-oriented knowledge and understanding, with the goal of helping and correcting
Christians, and Christian institutions, involved in the doing the Christian miéion.

R.J. Priest’s detaileddefinition highlights missiology’s interdisciplinary nature, theological
awareness, and contextual and practical character. For my purposes, itmeegéasis on biblical
studies and history, though it may well be implicit in the way Dr. Puiestthe word “theologically.”
Based on the observations in this paper, | came to the following working definition of missidiady

helps me to hold in view its numerous aspects:

Missiology is an academic discipline aimed at understanding and explainirgetiics of the
church’s missionary calling in light of the Missio Dei. Being biblically based, it is historically
informed, theologically balanced, and grounded in particular cultural contexts withithatel
purpose of directing the practice of the Christian mission in its specificgsett

28 http://www.missiologymatters.com/2012/03/07/wiathe-world-is-missiology/
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