2 % . +., Ihe Elders' Stomach Ache . ‘
§ An Informal Essay on “Two Proverbs.in Wapan

Abu ju wé dzwandzwan ci baci; afin wa tutld ci baco. :
(Ghewing food is for childran, the a$omache ache is for the adults )

é At fifah glance this is a simple encugh proverd; it expresse&
the. universal problem that adults face when charged with the deeds of
thelr children: in other words, the chlld does the misdeed, but the
parent, or elder, bears the responsibility for it.

“ But the simple proverb takes on added depth when one learns a
little more abdut “the Wapan. For instance, there is a social fletion
stemming from ancient times that the elders of the tribe, the baco,
never eat food. Likely this developed long ago as an expression of
the. Wapan's sense that in some very real sense the heads of each com-
pound or each clan shared 1in some significant ways the superhuman
qualltles_represented most fully in the Aku Uka,; the chief of Wukari,
who is acknowledged by the Wapan as the representatidn of God on earth.
At any rate, in Wapan, one never says of an elder (male, that is) that
he. 1is eating. Nor does one say that he is sleeping, or washing, or .
urinating,:ete. And a true elder 1s never seen taking food either. He
drinks hig:brewed guinea-corn beer 1n the proper ‘enclosures, and eats
his evening meal, the only meal of the day, in a sacred enclosure where
women, children and rion-elders may not enter.

Given the aboves description, it is all the more interestlng that
eating and stomach aches are used to describe the relationships between
the..elders and the children. - The purpose of this essay is to point out
some of the richness of this proverb and a related one, and to suggest
that ‘they ma.y tedch us missionaries things we need tec know :Aif we are to
preach the risen Christ in such a wa; that he may be: apprehended by the

.elders.
- This of course implies that at present such preaching is not going

on. To make a generalization such as that would be foolish., Scripture

and common sense tell us that nothing that is good springs from a rotten
source, and the fact that the Christian church among the Wapan,has dts

share of genulne saints laboring for the gospel means we canno “overlook
the present power of the church and of individual witnesses within and

without it to bring Christ to the tribe. Nevertheless, the church works
mainly among the young and disaffected, and not one of the Wapan commun-
ities number a single traditional elder among the practltioners of daily

Christianity, Ohe may defend this situation by explaining that no

Christian would be permitted to become an elder, but the real point is

that Christ and his church want all the Wapan, and not only those who

have: renounced positions in the traditional social gtructure. The object

“of the church and mission must be a redeemed society, where the Wapan
soclety continues, purified and redeemed, its laws and prophets purified’
and fulfilled by the power of the Lord of creation. IThis today-is not
the case. The church-and the traditional society exist side by side,

. viewing each other as theoretical enemles but resting their cases, The
chureh picks up the disaffected, the dissasfisfied, those who would be
modern, but it has not preached a message: that haa reached the hearts
and minds of the tribe. Whj? Perhaps: we can find some of the problems
in the proverb we are discussing, and also some of the solution,

The first thing to notice is that the ﬂﬁ lationship between the -
elders and the children is a two-way affair.P“After  all, it is the
'hon-eating' elders ‘who initially provided the food -for the children,
establishing their relationship as providers and protectors. ‘The
children too, reap an.. .. added benefit in that they need not suffer
the pains of their misdeeds. So far this is all one-way! the elders
provide the food, they also take the consequences if it is bad. The
bécd teach the baci, and if the bdco have taught wrongly, the blame

is 1 mporn: them, Where is the other side of the coin? ' What must the
children do? The Wapan know well ‘the other side of* the coin; they see
the relationship between elders and youth as clearly recinrocal, and
they express it in many ways. One oblique Pxpressﬂon can be found

in a second proberb;:



Azl byih mby2 nu yo-a, dzwan Je. -
(The kxid goat watches his mother's mouth, then eats Feaves.)

I learned this proverb in this fashion. In the village® where we
do our language learning, a group of young Christisn men- were eating
a meal in the area which serves for a village © ' square. They
followed the tradition that men and women never eat together, but they
had departed from the tradition that men always eat 1n private-and never
where they can be seen by passersby and women and children. Though I
agte with them, I later crossed the square to a group of the elders re-
clining in the shade of some large trees. The village chief and some
of his officials were there and in the course of conversation I asked
them wh&hher they approved of the fact that the Christlan men ate in the
open. They then gave me thle proverb as answer, and when I asked for
its meaning they added another which, roughly, says Water always travels
the correct road. They then added a series of questions to which the
obvious answer was always no, such as Did you give birth to yourself?
.and Did your child bear himself? : : .

What is the meaning? The meaning is that there is a fund of wisdom
available which describes the only cormect time-tested way to live, and
no one acquires this fund of wisdom on his own, but rdther by the natur-
gl means. of learning from the elders, who in the past learned from their
elders. A kid avoids poisomens - leaves by eating the leaves whlch its
mother learned were safe from watching her mother. Water never runs
uphill, but will always take the natural course. In short, these young
Crristians were fools, knowing the proper and acceptable way to eat,
having been taught by the elders, but pursuing what to the Wapan is
an unnatural course, regardless of the conseqguences.

And what are the consequences? The' consequences are that those who
fail to follow the proven paths, trod by the anclents, separate themsel~
ves from thelr forefathers untlil they no longer know who they are., For
the essencde of membership in a tribe is to feel sure of your relation-
ships and to know that they are being maintained.

S0 the elders teach the children and assumé full responsibility for
them, At the same time, 1T the children have any sense at all, they
will follow to the letter the teachings of the elders, trusting that
the learning of the elders is not theirs alone, but belongs to the whole
history of the tribes The benefit to the children is that by such
attentive following, they cap be. sure they are pursuing a corrsct courss,
and they can have the comfort of knowing the bdcd will assume responsi-
bility for them. : ' . '

But what is the beneflt to the slders themselveé? To get at this
in a round-about way, let ug examine the meaning of the Wapan word, wa.

Wg is a verb, -and the first meaning I wrote down for 1t 1s worship.
I got this by simply asking a Christlan what was the word for worshipping
God. He said"l pi wae Cidon." (We will worship God)s. There is another
#Wa, which means to drink, and this I listed, correctly, I think, as a
different word altogether. Y e
Several months after I had learned the meaning of the word for

worship, I was at a dinner given by the Christian leaders of Wukarl for
Mise Dorothy Sytsma shortly before she left for a furlough. When in the
course of the meal I poured out a glass of water for Pastor Habila, the
pestor of Wukari Church, he smiled and said, "Ase, U kan npu wa ri wa
baco re." (Sol You've become a child who will worship the“elders?)

The sentence of course made little sense to me, untll it was explained
that the word wa means to serve, in the sense of bringing food and .
drink to someone more important than yourself. At first I took this as
a separate meaning from the word for worship, and thug I had a new word
for my dictionary, but as we shall see, the word serve and worship in
Wapan are the same word, with deep implications for both Christianity
and traditional religlon. To illustrate the meaning of wa, I shall first
present what I understand of its function in the traditional worship
and life of the non-Christian, and then comment on its relationship to
the message of Christianity. ; '



' The most straightforward definition of wa 1s to serve, .and it
implies the two;wag-relationship which we have been circuitously
describing. ‘Agu wa ri wa bied, the child who serves the elder(s), has
at least two méanings. It can refer to a child, or youth,who has the
- special position of carrying food into a sacred enclosure, or performing
~other minor duties for the eldsr, Or it can simply describe the attitude
-0f a young person, meaning that he 1s a child who is willing to be of
service to the elders., At any rate the meaning of wa 1s most clearly
_symbolized in carrying food or drink to an slder. Behind this act of
service is the understanding that it has great importance, because the
“elder im the one who is responsible for the welfare of the child in=-

volved, ' In oversimplified terms, the child serves the elder, and the
elder protects the child. . This 1s the meaning of wa.
How then does it become a word for worship? With elegant simpliclty
and with & depth of meanw.ng I fear few of us will ever understand, it
~ begomes ‘worship because what the child carries out in relationship to

the elder, the elder carr.es out in relationship to those elders who

have previously dled. g%g';; wa bicd, bacd ri wa ki.(&he child serves,
- “the elder, the elder serVes the ki.)

... Now,to understand wa we must comprehend the meaning of ki. We be-

. gan by quoting a proverb wlth a simple meaning. 1 hope that by the end

- of this essay it will be eclear that we have not departed from our sub-
ject, But to do it justice we must fit it into the system of thought and
behavior in which it acquires its fullest meaning; otherwise our trans-
lating is merely mechanical work, and will teach us nothing and finally
result in poor translation. So forglve me as I seem to digress more and
more: I am still discoursing on the elderd stomach- achs. :

Ki ocan mean death, as in the phrase nyund ki-a, the day of his
death.: Or ki can mean the departed dead themselves, inhabitants of
a rather pugatorial realm called Xindo. Ki is & singular word, and the
plural word is bakindo. Bakindo is often used to refer to the dead
of the tribe, but it also refers to the ltems we, with usually a dero-
gatory emphasis, call the fetish. Apd wa ri wa ki is, then, the term
for a man who serves the fetlish. 4nd it 1s k1l as fetish that wermust
attempt to understand. ' 5 T

To translate kil as fetish is almost meaningless in English, since
most of us have no .idea at all what the fetish is.. Furthermore, be-
cause of previous training we are predlsposed 1o believe that, Whatever
1t is, it is something bad. The word fetigh itself in English derives
third or fourth hand from Latin facticlus, and connotes falsehood. The
primary meaning Webster's Seventh New Collegiate gives 1t 1s3 "an object
believed among a primitive .people. to have maglcal power to protect or
aid its owner," The definition itself labels the object and the belief
as unworthy of.serious consideration, and as such is more a detriment
than a help. : . S g E @

It must be understood that both the word fetish in English ‘and ki
in Wapan can have. a.very flippant and unimportant sort of meaning. If
I say "Cdothes are a fetlsh with him," I anreducing the word to only
a portion of its potential content. Simllarly, a man may point to an
object thrust into the rafters of his house and say that it is a ki, and
mean no more than that he takes it to be & sort of rabbit's foot that
will bring good luck to him and his own. But this is not-the primary
meaning as far as I can make out. i ; ~

In a Wapan compound, if you are permltted to see the area reserved
for the ki, you will see perhaps a grove 6f trees and by the foot of
four or five of ‘these trees you will see a small. cone-shaped pillar of
mud, or a broken pot or two. They may seem old and unattended, but they
will bear the stains of libations or pouring-out of huinea-corn beer
spectally prepared for wa ki. It will strike you with surprise that
such unprepossessing-objects are called ki, but- you will notlce that
great powers are ascribed to the ki, and that there-are some ki who
are considered far more Iimportant than others. '@o;the_question,:"Show
‘me a ki," you will be pointed .to one of these cones or pots, &and you
may conclude that the Wapan worship idols, and not even nicely made ones
At Fhint it T anhmit 4t 1s not so0. - - R -



T submit that the Wapan are carrying out the idea of wa, or service,

in a manner entirely meaningful to a tribe that believes that its

dead have a life after death and maintain interest in their descendants
on_earth. - & :

A systematic explanabion would go something like this. A child ;
¥nows that the owner- of the compound takes care& of him and is interested
in his welfare. Thus, if he is a good child, he.does all he can to be
of service to the owner of the compound (who would be his father, or
his grandfather, or his father's older brother). But eventually the
child himself becomes & father, and the previous ownsr of the compound
dies. At this point. Western Soclety would bury the man, print an
obituary, put his portrait on a grand plano, and attempt to forget him
until the judgement day. But the Wapan will :10t do so. They sense
“that the dead are still allve; . U ¢ aad still continue thelr
interest in the living. Thus when the compound head dies and the child
takes his place, he will continue serving the old compound head. In-
stead of taking him food and drink as before when -he was present as a
living person, he will bring the ritual drink ‘to the proper ki and
pour 1t there. Instead of talking to thes compound head as before, he
will talk before the ki. While the previous compound head was serving
that particular ki, its place and meaning represented his own fathers
and their fathers., Now he has Jjoined them, and the child takes his
place. Meanwhile, younger children will bring the new compound head
his food and drink at the appropriate place and times The child serves
the elders and the elders serve the ki.

Tf the first type of service is not wovrship, then nelther 1s the
second, at least not in Wapamn eyes. A ¢hild serves the elders because
they care for him; similarly the. same service is rendered to the dead
elders by the 1living, because the relationship between them has not been
broken by death; the Wapan ane convinced that a dead compound head 1s
fully as interested in the wellfare and fully as insistent upon proper
behavion of the people in his compound as he was when living.

It san be seen too,. that this ls still a two-way rel&tionshlp. If
the living compound head has no children, who will help him with his
food and other things? Similarly, if a dead elder has no son trained
to carry out the proper actions before the ki, how is the relationship
between the living and dead to be meintained? Iir a very real sense
the survival of the elder, both on earth and in death, depends’ upon the
children, just as for safety and welfare, the.children look to the
elders, living and dead, to provide 1t.

This then is the system. Mahy do not understand lt. They only
sense that the most important thing for their continued well-being 1is
that they carry out the traditions taught by their fathers. In & sense
they are like the bulk of Christians who 1live by the rules and never
grasp the intricacles of the .theology underlying thelr actions. But
just as the theology of the Christian is deep and real, so the underlying
assunmptions of the Wapan are deep, and also real..

Let me digress again for the sake of an.illustration. When my
mother's oldest sister died, and again when my mother's father died,
I. myself went through a short period of prayers to the dead. At the
time I didn't aiscusm these prayers with anyone because I suspected they
were not quite theologically acceptable. But I suspect now they were
born of something that the Wapan sense-deeply; there is life after
death, and a relationship between the llving and the dead must be
maintained by the living, or else the relationship dies. In my prayers,
(I was about fifteen at the time) I prayed first to.my aunt, and later,
after he died, to my grandfather, I asked them, if perchance they were
permitted to speak to Christ, to remember me: at that time. That was all
T said. Then L would pray.a 'mormal" prayer to God.

After a. year or two, I learned enough theology to stop these prayer:
But what I now know, upon reflection, is that when I stopped, I lost a
sense of the immortality of those dead relatives. Every day, in the
evening, when I prayed those prayers, I was agaln made aware that they
had only died, that they bad not ceased to be. When I stopped those
prayers, they ceased to be, at least in relationship to me. Today, even

if T wanted to, I could not begin again praying to them; my sense of
[ . e kM Edien A e ammd A mwanreln e st iy the sefTort. In a-real




i Iwo things in Western Culture, I suggest, tend to curtafl

cour .abllity to ac@ept the importance of maintaihing relationships
with the dead. Ohne is technology and the search for new. selutions

‘to.0ld and new problems. We teach and are. taught that the essence-of
teehnological progress is the readiness to abandon old teeniques in

© favor of newer more profitable ones. Cbviously one must still- know

something about past weays, but he need nog revere those ways to any
extent at all. Thus we.feel no great depedancy upon the wlsdom:® of

our dead;.they have left théir books behind them, and we accept and
reject their contents ag we find practicable in today's world:

: The second thing is a simplistic view of the ressurrecticn, at-
-least among Christians. This tends to suggest that at some final da
all the dead will be made alive again, but that from.the time of their
death till that day they have no e€xistence, 1n short they are related
to nothing at all, More sophisticated people obliterate the concept of
time 1n favor of dimensions and thus dismiss the problem of the state
of today's dead as simply an error of viewpoint in humen thinking, but
the net effect is the same: when a man dies in Westerm culture; he
ceases 1o exlst in relationship to.the daily lives of the living, and
no one lis: concerned or bothered by this at all, Lo

What W& are. trying to descriﬁe is a very tightly organized
conceptualization of the meaning of existence. The child serves
the elder and will one day become one. The elder serves the ki and
will one day become one. A4nd thé kl? Strictly speaking, though the
' people amen't-all clear on this, the ki have no power on their. .own.
One elder described them to - his son (now a pastor) in this way,
"God has given us the k1l to’'talk to because He Himself is far away,
and the ki can hear what we are saying." This simply extends the
rel&ionship between God and man's authority to the realm beyond
death, It is not an attempt to.usurp God's power or ma jesty any more
then a  powerful living leader's instructions ares: it is Instead the
expression of a consciousness of the role the dead play after their

death, _ _ , : ; ;
Let us now describe how this works out in Wapan 1ife, and see if

it has anything to say to us about mission practices and the message
of Christ. ; ' fLA : o’

In the evening, a compound head enters his eating enclosure and
takes hls ritual meal. The enclosure suggests he 1s taking his meal
with his ancestors, though people explain simply that it is a "thing
of shame" for an elder to eat in public. Then after the meal, he sits
in his compound and receives the young men who come to greet him, * If
a youngster has done wrong that day, he will be reproved, if he's done
well he may be sent away commended. Evéry day the compound head notes
who among the- young men come faithfully, and who do not. Among the
falthful ones, he notes who learn his instructions carefully, who
follow his advice, who, in short, are the wise men and who are -the
fools. (Anothér proverb in Jukun transletes as The fool hears with his
ears, the wise man puts the words on his shoulders.) From among these
young men he Will someday choose the man or men TS whom he will teach
the proper way to serve the ki. When the compound head dies,. this man,
1f only one is chosen, will take the departed man's place in carrying
out the rituals; others of his compatrliots may enter the enclosure of
the ki and watch him (this is called tsa ki, to do ki) but he alone
will say the proper words and do the proper actions, and the meaning
of many of the words and actions will be secret to him alons. Thus' -
he will enjoy a préstige among the others. When sicknesses strike, or
famine, he will be looked to to carry out whatever rituals the -
diviners suggest will be best. It should be remembered, though, that
he did not get his prestige by chance, he earned it by. serupulously
serving his former compoundhead: he was the child who 'served the elder,
and now has become the child who serves the ki, He too, will choose
from among the children the best among them who will be fit to learn
SR e t hip bet n eiders and

W e degcribing the two-way relationshlip betwee
chilernazhioh make ¢ the elder's stomach ache, But Qow does this
affect the mission and the €hurch of Christ among the Wapan? -
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. There are several ways in which this system vitally affects the’
mission. Because this is a first draft, I-1ist them as they occur to
me and not in order of importance. S e

One is seen in the way the mission (and the government) educttes the
young in the schools., We have seen that the young who would become
cuccessful in‘'the Wapan system must learn to show respett.and listen
carefull and follow exactly the advice of the old. We have also seen
that the proceess of selecting the worthy young ls done by day-by-day
observation by the elders to see who among the children know how to
serve the clders properly., This carries over into the 1ndigenous church
too. The slders of the church are constantly watching the young to Tind
who among the young know how to come to the elders and give them the
service due them. ; '

But the mission and and the government tend to pull children out
of the environment where the elders can scrutinize their behavior, and
systematically teach them that new ways must be preferred to old. This
is not wrong im itself, but it is very wrons 1f those young are not taught
how to behave within the system itself. In the compound they learn the
system by living it, in the schools they must learn it through the teach-
ing. This means practical courses 1n black-culture in our mission schools.
But at the moment very little is being done. I have talked to students
who insist that when they go to their villages on holiday the elders
should sheke their hand and not expect the formal kneeling that makes
up part of the correct greeting in Wapan. The notion that we can alienate
o student to that degree seems hideous to me, but it is a fact that that
particular student was not at all alone. I submit that until we demand
that our teachers get thouroughly immersed in understanding the African
1ife about them, the work of the schools will be severely limited insofar
as it is our desire that studénts return to effective leadership in villa-
ges. Today many return in government positions and live as virtual stran-
gers in towns-o¥ their own tribe. '

A second way in which the system affects the mission is this. When
g Wapan man become a Christian, he gives up the ritual apparatus of his
former system, but he does not give up the thinking behind it. He has
no new culture to substitue for the old, nor should he. The result 1s
that the "elders stomach ache" shows up in the church as well. If we
cannot understand this we will be endlessly frustrated by what might
be called syncretism in the Wapan church of Christ. By syncretism I
mean the combination of two different forms of belief, the Wapan way
of ki and the traditions of Western Christianity. This syncretism shows
1tself in two distinet ways, but in both it is the expression of the
belief that the child serves the elder and the glder serves the ki.

The first and obvious type of syncretism is that if a man already
introduced to serving ki is: won to Christlanity, he is. very llkely to
continue some practices of the fetish along with his new-found faith in
Christ. This is because to him the ki 1s not a meaningless thing at allj
it is the essence of revering the elders. In Wapan the ki in no way com-
pete with God, no more than our fathers do in our system, The Wapan
outside of the Christian church never wa Cldon (serve God); they always
nya Gidon (praise God) or vo Cidon (ask of God). Thus the initial msssage
of the church, which is Stop the practice of wa ki,and wa Cidon instead,.
can have uery little meaning. Since the church has no understandable
information to offer the Wapan regarding what to do about his dead elders
here and now, it is mot surprising, nor should it be particularly upsett-
ing, that a new Christian, already introduced to k1, will not be able to
depart from it. There are many implications here for the mission and
the church, but I will now proceed to a subtler form of the same thing.

The bulk of today's Christians among the Wapan are recrulted from
the ranks of young men.before they are introduced to the gecrets of the
ki ritual. When this heppens, there 1s no chance of their serving ki,
because no elder will agree to teach a Christian the old way, slnce he
has not been faithful in following 1it, at least in the eyes of the
traditional religionist. Now one would think that, closed of f from
access to ki, the system would break down. Ift fact it does not.
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We have sald before that the system 1s expressed in the notion

that the child serves the elder and the elder serves the ki. Further,

we have made clear that the ki
rather the k1 are the essence O

must in no way be confused with God; _
£ the ancient elders: in thelr relationship

with the living.

.-

wreIl L6 Wapan wno nave not learned how to serve ki enter the church,
they still, unless they are among the very small minority who are so.
Western that they are no longer Wapan, take over the system that the
child serves the clder and the elder serves the=--what fits in the: place
of the ki # The ancient elders of the church and their teachings. Thus
one finds im the church:a fantastic reluctance among the older pastors
to re-examine the teachings of the first missionaries, and one finds

_a similar reluctance among theé younger pastors to oppose the teachings

of their elders, sven though privately they may make it elear  they
know they are standing on sollid ground. It may seem ludicrous to think
that Rev. Ed Smith has joined the "Christian ki," if I may-call them
that; but it 1s quite true. , When the suggestions of the Ecumenilcal
Council regarding the baptism of men and thelr wives who were polygamous
before hearing the Word were discussed, the older ‘pastors made the
observation that. there would be no way to change the stand of the church
on this problem unless Rev. Smith himself would return to Nigeria to
tell the church that the oldemt missionaries may have been in error on
this point. & pronouncement of the misslion as a whole would not, I
suspect, have the same effect. Rev, Smith has become a substituse for
the ki, and though no ritual 1s attachéd, he is being served Dby the
elders. .This too, one can casily see, in.no.way conflicts with the
service of. God, nor does it coempetes But it 1s not Western, and ‘we -,
find it hard to understand. - - =0 £ N . % ;

Now I suspect that Rev. Smith in no way desired this sort of thing,
but given the system, 1t is tnevitable. Yet it_poses great problems,
because the church must always be meeting today's problems with the
word of God as she sces it today, and can not be tied to any onse voice
other then that of the Holy Spirit. - But the: problem is egsentially the
mission's to solve, through patience and reapect and understanding. Any
pushing on our part is foollsh unless it is done wilth the whole system’
in mind. And how are we to learn the system when there 1is so little
interest. in studying it on the part of the mission? '

: area : s - N

A third - -,- . is much more important., If the church truly
wants to do away with ki in:all forms, it must answer the questlons
regarding the poslition .of -the dead today and how :the Christian must
relate to them. In our Western Christlanly few would be able to
sympathize with the notlons of talking to the dead, but I suspect the
church must study this.' Many questlons arise: If I maintain a close.

_relationship with my father after he dies, when 1 B&eome a Christian

can it be that he dges too? Locked as we are in our individualism,
the question 1s ilmpossible, but the Wapan see in terms of families and
nouseholds, much 1like the early Jews, and the question could have real
meaning and impact i1f properly studied by the church. GCan I pray to
my, grandfathers to tell them what I have experienced about Christ?

A silly question? Only insofar as we don't comprehend the people we
are working among. -Ihe Bible insists that all men have life after
death: 1t tells .of visits between the living and the dead; it insists

that the God of, Abraham-is a God ef a man whe is alive, ond not dead.

The Jews realised little of this at first, and Christ came to purify
their understanding. The Wapan realise much of this, perhaps more than
we can, and it is still up to Christ to purify their understanding too.



What themg is«the message of Christianity to the Wapan? Gertain?y
that God is not as far off as they have thought. Certainly that Christ
is God among men, making us all brothers reconciled through himself.
Certainly that the dead elders are not the proper way to approach God.
Probebly akso that Christ came into history for those dead elders too,
and that . &s.the ancient Abraham found his place in Christ, so too
the dead who long age sought God along the Wapan road may find their
place as the children of elder Abraham,

One final comment: Schools are being built to maintain a Reformed
Wihness in Nigeria, There is nothing wrong with #&hat, if it means
an emphasis on the study and preaching of the Word. But if if means
less sympathy for the various tribes and an attempt to saddle any one
of them with more trappings of our Western religious and secular her-
ltage, and if 1t means that we as missionaries continue to be the
teachers and will never first become. the learners, I fear no good can
come of it except wat the Holy Spirit salvages, Christ became a Jew
to offer the Jews the directest way to the Father. Perhaps the meaning
of that 1s that He can become a Wapan or a Tiv to offer that same die
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rect way to those tribes. He did not come to destroy the law and

prophets, but to fulfill them.*: Could it bs the same for the tribes
of -Africa? : L ¥E ; _ ' : :

¢ A month or two ago some elders, non~Christain, asked me if I .
new the meaning of my Wapan name. (4matakitswen, God.loves the world)
IThe name had beén given me. by the church “in cenjunction with the' Bhief
of Wukari. When I pressed them for-an expla’nation of the name, they
wenl into a long dissertatilon of the love of God as seen in the growth
of the grain. They were'pagans, quoting without ever having seen it,
the portlon of Beripture found in Mark 4:26-29, They were doing this
with thelr own God-given insight, and they got the content of the passage
remarkabl¥ accurate., Meanwhilé the Chrigtians in the same villege,
some with a "few years of Bible School in Hausa, are floundering and
struggling, ‘trying to make sense of the meaning of salvation through
Christ and its implications. How do we help them? And how fio we
show the traditional religionist that there is new.meaning and new
life to be had if Christ is allowed to purify completely the Wapan
way of 1life? Only if we ourselves attempt with far greater energy than
in the past, to learn and understand the ways that are so new to Uus,

At present we are trying to have the elder's stomach ache without
ever having been the child who served the elder. ; .

Bill Evenhouse . A% 8l

Note to Evangelism Department: I intehded to wriﬁe'éﬁother i
in which I pointed out that, though we are in an .age of 1nd1§§§3§§§e230’
the m;ss?on 8till exists in somewhat the elder's position in the schemé
of thing=as-they-ane, and that that should make us seriously consider
encourageing the church to rethink' its positions on polygamy (which I
consider a grave mig%ake and not scriptural) and beer-drinking (again
-8 cause of great hypberisy in the church here. and ane could write &z
JQQparate eéssay on why this should be expectedﬁ. I also wanted to write
on why I believe we a8 a-misslon should be.aiding the church in certain
financial arsas: which at present we. wishito avoid. But enough is enough
and_perhaps if I ceage at this point, oné or two among us would consen% ’
to read a forthcoming paper, if it is not too long,

P.S: I should mention that any ' i |
! yoné who reads: The Primal Vision by John
gaflor, will see that I learned some thirgs from it.. Because tiis
&s been done in haste, and because I never took notes on the book, I
vwas unable to quote from 1t. But herewtth I attempt to give credit

where it i , %
book., s due, and to beg those of us interested in Africa to read the

: BoE.



