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ABSTRACT IN ENGLISH 

This study examines a new indigenous movement, the Gidan Addu’a Prayer Homes that 

emerged in the early 1990s from the Christian Reformed Church of Nigeria (CRCN), one of 

the earliest mission-founded churches in Wukari, in the eastern part of the Middle-Belt, 

Nigeria. The movement develops a new set of practices for healing, exorcism and other such 

interventionist ministries through the synthesis of biblical and primal worldviews. In its 

emphases and tendencies, it claims to be charting a new course in interpreting and making the 

Christian faith meaningful. The movement claims to be presenting new forms of Christian 

religious innovation that resonate with traditional notions of mystical causality and how to 

respond to its perceived effects on victims.  

The mission-founded churches like the CRCN, for example, consider the theology and 

practices of the Gidan Addu’a lay Charismatic leaders as inclining to falsehood, and as 

advocating social disharmony in the society. Nonetheless, none of the mission-founded 

churches (CRCN and others) has ever undertaken any in-depth study of the Gidan Addu’a 

since its emergence. Yet, they condemn its theology and practices.  

This study sets to provide accurate information about the underlying beliefs and practices of 

the Gidan Addu’a. The study investigates the ministry of individual Charismatic lay leaders 

of the movement. It analyses the underlying influences on the thought of each lay leader by 

tracing each Charismatic lay leader’s religious roots back to their extended family bloodline. 

The resultant effect is that the affinity between primal and Christian worldviews played a 

major role in the Charismatic leaders’ innovation in charting a new way of creatively 

indigenising Christian faith. The movement uses the Bible alongside perceived spiritual 

experiences to legitimise its beliefs and practices. The study shows how each Charismatic 

leader has a particular way of modifying the interpretation of indigenous concepts as each 

one attempts to synthesise primal and Christian worldviews. This movement, to a large 

extent, has a Christian orientation; yet it appears as a ‘modernised witch-hunting’ or a 

‘modern divination’ movement, which in some ways, consciously or unconsciously, yields to 

the supernatural worldview undergirding African life experiences.  

This thesis discusses the challenges and impact of the movement and its future prospects. It 

further discusses a way forward for the Evangelical churches, as they respond to and engage 

with issues pertaining to mystical powers as understood in the primal context. The study 
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concludes by calling the attention of the Evangelical church bodies not to wilfully gloss over 

issues of ‘power’ since they are pertinent issues in the lives of African evangelical members.    
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ABSTRACT (AKEN’A) IN JUKUN WÂPAN BAA KI UKA 

Afa wakara dzwa zo ki bye akyon dzun wa ripye bu jen wa pwadzu ki fin bi bu CRCN, wa ci 

dzundzun ki fin bu abye baa da dòn bu ji bu Chidon baa kapyin bi ki Uka, wa ci yobaba bu 

Nijeriya ki fin ju baa kapyin bu 1990. Agben bu abekyon wajii ba abye waa ku nde dia zan 

yo, ciri dan ra kuna ta danra kuri pwa nyacho wa ripye wa ri yi pajukun bé hwayi aji bu 

Chidon wa ri tsaza be yo kari kata. Pajukun ba ho bé kyon wajii na pwadzu ba cho wa ripye 

wa ci dzun-dzun ki bye don bu ji bu Chidon wa da-da. Be na pofan wa whayiyi ki bye cho 

waa jon baa baba na gbe do na bi yi pajukun ba cho waa bi bu Chidon ri nu khe ba be. 

Bi bu CRCN na mba bu wa fyin-fyin, ba bu wa tsatsa bu bi ba ci hara, ta dara, ndo ndedzwa 

hora na fyi bu wa baba, bé kana gban bi bu pajukun. Keka, ki fin bu wakara, bi bu CRCN fu 

bé buzun ki ci bi hora ba avoa be pwadzu ra. Amma bé na dzen tsaba bu wa fyin-fyin ba bu 

wa tsatsa be. 

Afa wakara chon ku pwazu ba nyi ji wa byin-byin ki cin abu waa bi hora na fyin pajukun, ba 

bu wa bi hora ka na tsa. Afa wajii fun ji dzun-dzun numa ki cin bi ba kan ndo ndedzwa hora. 

Afa wa ji mbye ji suu numa go ji wa gaga bu bi ba kan ndo ndedzwa hora. Afa wajii fun ji ko 

yaya ki be bi khi wa wawa bu baa mba bi ba kan ndo ndedzwa hora yaya ki bé yaku be. Apa 

wa fun fa wakara whayi dara, bi hora fukwan ji wa gaga bub a wakhi jonwa ki be yaku be, 

bibi ki bye Chidon wa wawa tama. Cho wahara ci ri waa bi hora na fyin pajukun. Bi hora na 

tsa numa jijia be nde ji bu Pawa-nwapa fyin yi pajukun. A bi hora na tsa butso ba fa bu 

Chidon ki bé cho bu wa fyin-fyin bé ka ba bu waa be na tsa. Wa kwan yo ci ri, afa wakara na 

tayi dara bi hora ci bé ba cho bu wa fyin-fyin dzun-dzun ba. Amma kata bé nde waa whayiyi 

bu khi wa waw na fukwan ba whayiyi bu Pawa-nwapa wa wawa. Bi hora ci ba bu wa fyin-

fyin bu Pawa-nwapa, amma cho suu numa na ta ci tsazu bé ci bi wa ripye bu ko wa pan-pan 

ko kuwa bé ci bi wa ripye bu noko wa vun-vun. Ji wa ci kara whe ba bé jijia yo suu numa be 

na fyin bu go butso bu jon wa baba ke bye bechu bu pajukun gbuu numa.      

Afa wakara ka danji ki cin bu baa sansan ba bu baa baba kuka we zo ki cin abu baa ri bi ki 

pyin bu akyon baa ji. Afa waji ka zen ji kpaya ki cin bu nyacho wa nwazuzu bu abi bu ba da 

don bu Chidon ki bye yo waa be na ri nuken ba baa wakhi ki bye yo waa be ndi kapyin dzu bi 

ra. Ki bye wa kenniken bu afa waji, ku na nudon dan ra abi bu baa dadon bu Chidon hora bé 

ká ndè ji bu “agben tsun” dengeree numa ba, ki cin waa aji bu gben tsun wajii na ci baa ba 
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Chidon ki myikin kagben. Mikyin wa so so ki bye aji bu gben tsun na gbe zhen bi kwandzun 

numa ra be ribi sheya be ki bye abe jo bu Chidon wa baba ba ripye baa dzu na bi ra ba.   
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GCM – Great Commission Movement 

HWG – Health and Wealth Gospel 
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