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ABSTRACT IN ENGLISH

This study examines a new indigenous movement, the Gidan Addu’a Prayer Homes that
emerged in the early 1990s from the Christian Reformed Church of Nigeria (CRCN), one of
the earliest mission-founded churches in Wukari, in the eastern part of the Middle-Belt,
Nigeria. The movement develops a new set of practices for healing, exorcism and other such
interventionist ministries through the synthesis of biblical and primal worldviews. In its
emphases and tendencies, it claims to be charting a new course in interpreting and making the
Christian faith meaningful. The movement claims to be presenting new forms of Christian
religious innovation that resonate with traditional notions of mystical causality and how to

respond to its perceived effects on victims.

The mission-founded churches like the CRCN, for example, consider the theology and
practices of the Gidan Addu’a lay Charismatic leaders as inclining to falsehood, and as
advocating social disharmony in the society. Nonetheless, none of the mission-founded
churches (CRCN and others) has ever undertaken any in-depth study of the Gidan Addu’a
since its emergence. Yet, they condemn its theology and practices.

This study sets to provide accurate information about the underlying beliefs and practices of
the Gidan Addu’a. The study investigates the ministry of individual Charismatic lay leaders
of the movement. It analyses the underlying influences on the thought of each lay leader by
tracing each Charismatic lay leader’s religious roots back to their extended family bloodline.
The resultant effect is that the affinity between primal and Christian worldviews played a
major role in the Charismatic leaders’ innovation in charting a new way of creatively
indigenising Christian faith. The movement uses the Bible alongside perceived spiritual
experiences to legitimise its beliefs and practices. The study shows how each Charismatic
leader has a particular way of modifying the interpretation of indigenous concepts as each
one attempts to synthesise primal and Christian worldviews. This movement, to a large
extent, has a Christian orientation; yet it appears as a ‘modernised witch-hunting’ or a
‘modern divination’” movement, which in some ways, consciously or unconsciously, yields to

the supernatural worldview undergirding African life experiences.

This thesis discusses the challenges and impact of the movement and its future prospects. It
further discusses a way forward for the Evangelical churches, as they respond to and engage
with issues pertaining to mystical powers as understood in the primal context. The study
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concludes by calling the attention of the Evangelical church bodies not to wilfully gloss over

issues of ‘power’ since they are pertinent issues in the lives of African evangelical members.



ABSTRACT (4KEN’A) IN JUKUN WAPAN BAA Kl UKA

Afa wakara dzwa zo ki bye akyon dzun wa ripye bu jen wa pwadzu ki fin bi bu CRCN, wa ci
dzundzun ki fin bu abye baa da don bu ji bu Chidon baa kapyin bi ki Uka, wa ci yobaba bu
Nijeriya ki fin ju baa kapyin bu 1990. Agben bu abekyon wajii ba abye waa ku nde dia zan
yo, ciri dan ra kuna ta danra kuri pwa nyacho wa ripye wa ri yi pajukun bé hwayi aji bu
Chidon wa ri tsaza be yo kari kata. Pajukun ba ho bé kyon wajii na pwadzu ba cho wa ripye
wa ci dzun-dzun ki bye don bu ji bu Chidon wa da-da. Be na pofan wa whayiyi ki bye cho

waa jon baa baba na gbe do na bi yi pajukun ba cho waa bi bu Chidon ri nu khe ba be.

Bi bu CRCN na mba bu wa fyin-fyin, ba bu wa tsatsa bu bi ba ci hara, ta dara, ndo ndedzwa
hora na fyi bu wa baba, bé kana gban bi bu pajukun. Keka, ki fin bu wakara, bi bu CRCN fu
bé buzun ki ci bi hora ba avoa be pwadzu ra. Amma bé na dzen tsaba bu wa fyin-fyin ba bu

wa tsatsa be.

Afa wakara chon ku pwazu ba nyi ji wa byin-byin ki cin abu waa bi hora na fyin pajukun, ba
bu wa bi hora ka na tsa. Afa wajii fun ji dzun-dzun numa ki cin bi ba kan ndo ndedzwa hora.
Afa wa ji mbye ji suu numa go ji wa gaga bu bi ba kan ndo ndedzwa hora. Afa wajii fun ji ko
yaya ki be bi khi wa wawa bu baa mba bi ba kan ndo ndedzwa hora yaya ki bé yaku be. Apa
wa fun fa wakara whayi dara, bi hora fukwan ji wa gaga bub a wakhi jonwa ki be yaku be,
bibi ki bye Chidon wa wawa tama. Cho wahara ci ri waa bi hora na fyin pajukun. Bi hora na
tsa numa jijia be nde ji bu Pawa-nwapa fyin yi pajukun. A bi hora na tsa butso ba fa bu
Chidon ki bé cho bu wa fyin-fyin bé ka ba bu waa be na tsa. Wa kwan yo ci ri, afa wakara na
tayi dara bi hora ci bé ba cho bu wa fyin-fyin dzun-dzun ba. Amma kata bé nde waa whayiyi
bu khi wa waw na fukwan ba whayiyi bu Pawa-nwapa wa wawa. Bi hora ci ba bu wa fyin-
fyin bu Pawa-nwapa, amma cho suu numa na ta ci tsazu bé ci bi wa ripye bu ko wa pan-pan

na fyin bu go butso bu jon wa baba ke bye bechu bu pajukun gbuu numa.

Afa wakara ka danji ki cin bu baa sansan ba bu baa baba kuka we zo ki cin abu baa ri bi ki
pyin bu akyon baa ji. Afa waji ka zen ji kpaya ki cin bu nyacho wa nwazuzu bu abi bu ba da
don bu Chidon ki bye yo waa be na ri nuken ba baa wakhi ki bye yo waa be ndi kapyin dzu bi
ra. Ki bye wa kenniken bu afa waji, ku na nudon dan ra abi bu baa dadon bu Chidon hora bé

ka nde¢ ji bu “agben tsun” dengeree numa ba, ki cin waa aji bu gben tsun wajii na ci baa ba
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Chidon ki myikin kagben. Mikyin wa so so ki bye aji bu gben tsun na gbe zhen bi kwandzun

numa ra be ribi sheya be ki bye abe jo bu Chidon wa baba ba ripye baa dzu na bi ra ba.
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LIST OF ABBREVIATIONS

ACI — Akrofi-Christaller Institute of Theology, Mission and Culture, Akropong-Akuapem,
Ghana

AFCS — Associate Fellowship of Christian Students

AICs - an acronym for African Independent Churches, or African Indigenous Churches, or
African Initiated Churches, or African Instituted Churches, or African Initiatives in
Christianity. In Nigeria they are called Aladura (from Yoruba, ‘prayer people’), in South

Africa, they are called ‘prophet-healing’, in Ghana, they are called ‘spiritual churches’.
CAN — Christian Association of Nigeria

CHAN - Christian Health Association of Nigeria

CMS — Church Missionary Society

COCIN — Church Of Christ In Nigeria (now Church of Christ In Nations)

CRARN - Children’s Rights And Rehabilitation Network

CRCN - Christian Reformed Church of Nigeria, the name in use since 1977 to date
DPO - Divisional Police Officer

DRC - Democratic Republic of Congo

ECWA — Evangelical Church of West Africa (now Evangelical Church Winning All)

EKAN - a Hausa acronym for Ekklisiyar Kristi A Nijeriya, which is the Church of Christ in

Nigeria. The name was adopted in 1976.

EKAS — a Hausa acronym for Ekklisiyar Kristi A Sudan, which is the Church of Christ in the

Sudan. The name was adopted in 1954.
FCS — Fellowship of Christian Students
FGM — Female Genital Mutilation

GCC — General Church Council, the highest decision-making body of the CRCN
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GCM - Great Commission Movement

HWG — Health and Wealth Gospel

IMF — International Monetary Fund

LCC — Local Church Council

LCCN — Lutheran Church of Christ in Nigeria

MGGSS — Marmara Government Girls” Secondary School
NCE — National Certificate of Education

NLFA — New Life For All

NKST — a Tiv acronym for Nongo u Kristu hen Sudan ken Tiv, which is Church of Christ in

Sudan among the Tiv.

NRC — National Republic Convention

NRMs — New Religious Movements

NT — New Testament

NTA — National Television Authority

NYSC — National Youth Service Corps

OT - Old Testament

PRP — Peoples’ Redemption Party

RCC — Regional Church Council, a decision-making body next to the GCC.
RCCN — Reformed Church of Christ in Nigeria
SAP — Structural Adjustment Programme

SDP — Social Democratic Party

SUM - Sudan United Mission.

SUM-CRC — Sudan United Mission, Christian Reformed Church in North America branch

IX



SSN - Stepping Stone Nigeria
SSS - State Security Service
UK — United Kingdom

UN — United Nations

WHO — World Health Organisation



ACKNOWLEDGEMENTS

I would like to express my sincere gratitude to my supervisors, Dr. Kehinde O. Olabimtan
and Prof. Gillian Mary Bediako. | lack words to express my appreciation for their

constructive advice without which this output would not have been possible.

| also wish to express my gratitude to the SUM/CRC and CRCN leadership in terms of their
initiative and consequent partnering scholarship which gave me the opportunity to pursue this
research. The vision of CRWM and SUM-CRC is to train African theologians within an
African initiated institution, in particular, the Akrofi-Christaller Institute of Theology,
Mission and Culture, in Akropong-Akuapem, Ghana. The CRCN leadership cheerfully
shared the vision during the tenure of Rev. Istifanus B. Bahago (CRCN President) and Rev.
Yakubu Ishaya Tsojon (CRCN General Secretary). The CRCN was able to persuade their
local churches through their regional church councils to contribute to the support of my study
even though it was not included in the annual budgets. Despite the challenges experienced,

God in His infinite mercy brought the process to a successful end.

My appreciation also goes to those who gave me relevant sources and extensive information
that made this study a reality indeed. Special thanks go to Dr. Jan Harm Boer and Adamu
Danjuma Anyeze who both gave me enormous and valuable background materials for this
study. Uncle Jonah Tsonatu gave me valuable materials on faith-based movements. Dr. Femi
B. Adeleye is particularly commended for taking the trouble to order for me most of the
background sources from UK and USA. The various materials and encouragement inspired

my research.

I must also commend my numerous wellwishers made up of my colleagues, in particular,
staff members of VVeenstra Theological Seminary, Donga. | also commend students, friends,
relatives and the entire CRCN members who have been anxious to celebrate the completion
of my study. This has been a great source of encouragement to me as my hands were on the

plough.

Indeed, I must not forget to acknowledge the CRWM-SUM/CRC team of fundraisers for this
study. | commend in particular the efforts of Dr. Dirk W. Vander Steen (consultant in planned

giving, fundraising and estate planning), Gary J. Becker (the then Director of Christian

Xi



Reformed World Mission [CRWM)]) and John Vander Lugt (at the time, Registrar of Calvin
Seminary, USA), among others; Field Beck (Director of SUM/CRC Mission, Nigerian
branch), Rev. Albert Strydhorst (then Liaison Officer for SUM/CRC &
CRCN/NKST/RCCN), as well as Ms Kathy Vanderkloet (Business office CRC Headquarters
Jos, Nigeria) who managed the funds adequately, ensuring that my tuition fees were paid on
time. The same goes to the CRCN leadership who rallied round at the appropriate time to
bring its quota. Although there were several challenges, | thank the leadership for their
efforts.

Besides the support of the two main institutions, there was miscellaneous support from
individuals and other institutions when | had financial challenges. I must acknowledge the
Wukari Traditional Council through His Royal Highness, the Aku-Uka (the supreme king) of
Wukari, Dr. Shekarau Angyu Masa-Ibi Kuvyon Il; CRCN RCC Wukari; CRCN LCC Lagos;
CRCN Kubwa-Abuja; CRCN Gwagwalada-Abuja, and others who made unquantifiable
contributions towards my study. Only God can replenish what you have expended towards
this noble task.

I will not forget other CRC missionaries, colleagues in God’s vineyard who always prayed
and wrote encouragement letters in the course of this challenging study. Among they are Rev.
Ralph Fluit, Rev. Ed Tamminga, Rev. John Winter, Revs. Gil-Sung & Joyce Suh, Rev. Dr.
Lee Baas, Mr. Mike Vanderdyk, Prof. Adrian Helleman & Wendy Helleman, to mention but
a few. Similarly, my colleagues, VTS staff, students and many friends in Donga, both
Christians and Muslims, kept calling and encouraging me to hold on to the plough to a
successful end. All these gave me the impression that countless people wished me a
successful completion of this study.

I must not forget to give special thanks to Rev. Yusuf Sale at CRCN LCC Lagos, Nigeria,
who always offered me adequate hospitality whenever | was in Lagos. He would always
suspend most of his tasks and schedules to make sure that my needs were first met. His

sacrifice and generosity gave me great inspiration.

My unconditional appreciation goes to the academic and adjunct staff of the Akrofi-
Christaller Institute of Theology, Mission and Culture (ACI) in Ghana, for the knowledge
they imparted to me which also motivated me to engage in this challenging study. In
particular, 1 want to acknowledge Professor Andrew F. Walls; Rev. Dr. Benhardt Y.

xii



Quarshie, the Rector; Professor Gillian Mary Bediako, the Deputy Rector; Professor Allison
M. Howell, the Dean of Accredited Studies; Rev. Dr. Philip Laryea, Research Fellow; Rev.
Dr. Solomon Sule-Saa, one time Dean of Students’ affairs and Chaplain; Rev. Dr. Ernestina
Afriyie, the Dean of Students’ affairs and Chaplain; Very Rev. Professor J. Kwabena
Asamoah-Gyadu at Trinity Theological Seminary, Professor Robert Addo-Fening at the
University of Ghana, Legon; Professor Philomena Njeri Mwaura at Kenyatta University,
Kenya, among others. | also enjoyed fellowship with ACI Administrative staff: Mr. Benjamin
Kofi Asiedu, Registrar; Ms Akofa Anyidoho, Assistant Registrar (Academic); Mrs. Patricia
Osei Asante, Administrative Officer; Mr. Charles Ayarkwa, Administrative Officer (General
Administration—Registry); Ms Akosua Akuffo, Hostel Manager/Housekeeper; Mr. Charles
M. Ocloo, ICT Officer; Mrs. Rose Kwayisi-Darkwaah, Administrative Assistant (Finance);
Ms. Rhodaline Afelibiik, Cleaner; Library staff, especially Mrs. Patience Ocloo (Assistant

Librarian), McWilliams Hodzi, Evans Amoah and Mrs. Rosina Budu.
| will not forget to commend the cooperation received from my landlord and co-tenants.

Indeed, I will not be forgiven by the law of love and moral justice if I fail to thank my dear
wife, Susan, not only for being the perfect helpmeet but also for being a great pillar of
support and encouragement in the course of my study. The same goes to our daughter,
Angela, for tolerating and enduring my absences even though she missed my parenting
presence in the course of this research. God will definitely reward your patience, support and

encouragement.

I cannot conclude my acknowledgements without appreciating the moral and spiritual support
| received from the Northern Outreach Programme (NOP) of the Presbyterian Church of
Ghana (PCG). This was the church where | fellowshipped right from my arrival in Ghana in
August 2008.

I would not conclude this appreciation without acknowledging most importantly Dr. Maureen
O. Iheanacho of AmaraZaane Consultancy Services, who did a wonderful editorial work on
this research. Her professional editorial work makes this thesis superb and can compete with
other works that have been done patterning to indigenously initiated religious movements in
African Christianity. May God continue to give her more knowledge, strength and wisdom to
do more than this for other researchers that may need her service. Amen.

xiii



| sincerely appreciate all who gave me unreserved care, support and encouragement. Above
all, I am most grateful to the Almighty God for granting me the life, resources, good health,

wisdom and knowledge required for a study of this nature. To him alone be all the glory.

Xiv



TABLE OF CONTENTS
TITLE PAGE
DECLARATION
DEDICATION
ABSTRACT IN ENGLISH
ABSTRACT (4KEN’4) IN JUKUN WAPAN BAA KI UKA
LIST OF ABBREVIATIONS
ACKNOWLEDGEMENTS
TABLE OF CONTENTS
1.0 CHAPTER ONE: INTRODUCTION
1.1 Background of the Study
1.2 Statement of the Problem
1.3 Healing Movements in African Christianity
1.4 Definition of Selected Terms
1.5 Purpose of the Study
1.6 Significance of the Study
1.7 Motivation
1.8 Scope and Limitation of the Study
1.9 Intellectual Framework
1.10 Methodology
1.10.1 Sources

1.10.1.1 Primary Sources

XV

Vi — vii

Vil — X

Xi — Xiv

XV — XXi



1.10.1.2 Secondary Sources

1.10.2 Review of Relevant Literature

1.10.3 New Religious Movements: Classification and Tendency Discourse

1.10.4 New Religious Movements: Conversion or Adhesion
1.10.5 New Religious Movements: Healing Pursuits

1.10.6 Conclusion

16

17-28

29 -30

30-33

33-34

34-35

2.0 CHAPTER TWO: HEALING BELIEFS AND PRACTICES IN JUKUN SOCIETY

Introduction

2.1 Jukun History and Culture

2.2 Jukun Well-being and Sickness

2.2.1 Politico-Religious and Socio-Economic Well-being
2.2.2 Multiplicity in the Transcendent

2.2.3 Politico-Religious Disruption

2.2.4 Socio-Economic Disruption

2.3 Jukun Spiritual Worldview

2.4 Media of Healing Practices

2.4.1 Divination

2.4.2 Medicine men and Herbalists

2.5 Western and African Healing Practices: A Comparison
2.6 SUM-CRC & EKAS Benue Church Healing Beliefs and Practices
2.6.1 John Calvin (1509 - 1564 AD)

2.6.2 Abraham Kuyper (1837-1920 AD)

XVi

36 — 87

36

36— 38

39

39-42

42 — 43

43 -50

50 - 52

52 —-54

54

54 — 57

58 -60

60 - 65

66 — 72

72-77

78 —82



2.7 Emergence of Pentecostal-Charismatic Movement in the EKAS Benue Church 83 — 87
2.8 Conclusion 87

3.0 CHAPTER THREE: EMERGENCE OF THE GIDAN ADDU’A MOVEMENT 88 -94

3.1 Introduction 88
3.2 Gidan Addu’a and Its Independence 88— 94
4.0 CHAPTER FOUR: ‘HEART-SOWING AND SEWING MISSION’ 95-144
4.1 Introduction 95
4.2 Introduction: Early Life of Musa Emmanuel Dantani 95-99
4.3 Experiences 99 - 100
4.4 Societal Contexts 100 — 107
4.5 Emergence of ‘Heart-Sowing and Sewing Mission’ 107 — 108
4.6 Procedures of Restoring Social Harmony 108
4.6.1 Diagnosis 108 - 110
4.6.2 Confession and Repentance 111
4.7 Means and Methods of Restoring Societal Harmony 111
4.7.1 Word of God 112 - 114
4.7.2 Prayer and Fasting 114 - 115
4.7.3 Prayer Retreats and Conferences 115-116
4.7.4 Prophecy 116 - 117
4.7.5 Holy Water 117 -119
4.7.6 Circumcision: Female Genital Mutilation (FGM) 119 -122

4.7.7 Laying-on of Hands and Anointing Oil 122 - 123

XVii



4.7.8 Tithing and Seed Sowing

4.7.9 Imprecatory Utterances

4.8 Impact of the Ministry on Church and Society
4.9 Setbacks in the Ministry

4.10 Responses: Church and Society

4.11 Comments on Setbacks in the Ministry

4.12 Conclusion

5.0 CHAPTER FIVE: ‘PRAYER AND HEALING MINISTRY”
5.1 Introduction: A Biography of Martha Sabo

5.2 Witchcraft, an Age-long Social Problem

5.3 Anti-Witchcraft Movements

5.4 Witchcraft, a Disintegration of Social Structure
5.5 Emergence of ‘Prayer and Healing Ministry’
5.6 Exposure and Expulsion of Witches

5.6.1 Procedures

5.6.2 Means and Methods

5.7 Impact of the Ministry

5.8 Setbacks of the Ministry

5.9 Comments and Conclusion

6.0 CHAPTER SIX: {JESUS THE HEALER-PRAYER MINISTRY”

6.1 Introduction: Patience’s Life History

6.2 Occult Practice, a Modernised Form of Witchcraft

XViii

124 - 125

125 -127

127 -128

128 — 133

133 - 140

140 — 143

143 - 144

145 - 204

145 - 147

147 - 157

157 -175

175-181

182 - 184

184

184 — 189

189 — 199

199 — 200

200 — 202

202 — 204

205 - 239

205 - 214

214 — 215



6.3 Emergence of ‘Jesus the Healer-Prayer Ministry’
6.4 Teachings: Modus Operandi of Child-Occult Initiations
6.5 Procedures for Effective Exorcism

6.5.1 Fasting

6.5.2 Diagnosis

6.6 Means and Methods of Exorcising Occult Powers
6.6.1 Confession

6.6.2 Chaining and Beating

6.6.3 Prayer and Anointing Oil

6.7 Impact of the Ministry

6.8 Setback in the Ministry

6.9 Comments and Conclusion

7.0 CHAPTER SEVEN: ‘FREEDOM MINISTRY”
7.1 Introduction

7.2 A Brief Biography of Joel Hammajulde Gashaka
7.3 Holistic Healing Practices

7.4 Emergence of ‘Freedom Ministry’

7.5 Practices

7.5.1 Registration

7.5.2 Diagnosis

7.5.3 Confession

7.5.4 Fasting

XiX

216 — 217

217 — 223

223

223 - 224

224 — 226

226

227

227 —-230

230 - 232

233

233 - 235

236 — 239

240 — 269

240

240 — 244

244 — 253

254 — 256

256 — 257

258

258 — 260

260 — 262

262 — 264



7.5.5 Prayer and Anointing

7.6 Evaluation and Conclusion

8.0 CHAPTER EIGHT: VOICE OF HEALING-PRAYER MINISTRIES
8.1 Introduction

8.2 Bitrus Samaila’s Life History

8.3 Experience: An Analysis

8.4 Emergence of ‘Voice of Healing-Prayer Ministries’

8.5 Causes and Aspects Sickness

8.6 Divine Healing: A Spiritual Battle

8.7 Evaluation and Conclusion

9.0 CHAPTER NINE: EVALUATION AND GENERAL CONCLUSION
9.1 Introduction

9.2 Diagnosis

9.3 Imprecatory Prayer

9.4 Medication versus Prayer-healing

9.5 Spiritual Experience as Participation in the Word of God

9.6 Emphases and Tendencies

9.7 Challenge and Impact

9.8 Prospects and Future

9.9 The Way Forward: Suggestions

9.10 Towards a Theology of Power

9.11 Conclusion

XX

264 — 265

265 — 269

270 - 300

270 -271

271 - 274

275—-279

279 — 283

283 — 288

288 — 296

296 — 300

301 -335

301 -302

302 — 307

307 — 308

309 - 310

310 -312

312 - 315

315-321

322 - 323

324 — 327

327 - 329

329 - 335



GLOSSARY OF TERMS
BIBLIOGRAPHY
APPENDICES:
A. Maps and Portraits
B. Guided Questionnaire

INDEX

XXi

336 — 339

340 - 380

381 - 395

396 — 429



