THE GIFT OF PROPHECY AND THE PROPHETIC CHURCH

by

George Vandervelde



Dr. George Vandervelde is Senior Member in Systematic Theology
at the Institute for Christian Studlies. He presented this paper
at a conference held at the Institute in July, 1984.

Copyright (¢) 1984 by George Vandervelde

Distributed by the Institute for Christian Studies
229 College Street, Toronto, Ontario, Canada M5T 1R4



Table of Contents

TNEPOAUCELONT v n:  oiteid tortiel or b forl o Joc:'ior i

I Characteristics of the Gift of Prophecy

A.
B.
C.
D.
E.
F.
G.

II. The

.B.

Notes.

Seleect Blbllographye « i @ % & & &, & o

Manifestation of the Splrit .

IRtel Il giblAAEY o o5 oite o e
Spentanedty » & o s el w e
CORErol & semn @ ok w0 WL
PUNCETOR . a ™ a5 o o
Revelabolr Vs o & %ol o & & W o
AUthorlby & & o' % & & % &

1. Instances of Prophecy within the Bilble.

L

2. Actual Words/General Content.

Prophetic Church.: « % s = & @
0ld Testament Anticipation. .
New Testament Fulfillment .

1. A Prophetic People in Christ,

a. Salvation in Person .
b. Disclosed Mystery . .

. ° . - ] s ° ° e ° ° . . ° L]

2. Prophets Through the Spirit

-

-

.

L]
P

.

\O \O ~N Ul U - WwWWwWwWw N

Ll L] . Ll -
P S T T e I
W Rk O 0o o

N g
= O



The Gift of Prophecy and the Prophetic Church

Introduction

In this paper, I shall examine one of the many gifts of the
Spirit, namely, that of prophecy. I wish to deal with this gift not
as an isolated phenomenon but as a foecal point of the renewing
presence of the Spirit among the people of God.

I single out the gift of prophecy because of all the gifts it is
at once the most promising and the most challenging. It is the most
promising because both in Peter's explanation of Pentecost and in
Paul's teaching on the manifestation of the Spirit, the key gift is
Obviously prophecy. It is at the same time the most challenging gift
for several reasons. In the first place, it is in the exercise of this
gift that the spectre of subjectivism, sectarianism and manipulation
looms large. How can the exercise of a gift that appeals to ongoing,
fresh revelation co-exist with a normative Scripture?

Secondly, the gift of prophecy is challenging because it confronts
us with a puzzling question, namely, how can the gift that Paul prized
most highly be held in such low esteem in most Reformed and evangeli-
cal communities? How can a gift that is so prominent in the New
Testament be conspicuous by its absence in communities that hold the
Scriptures to be normative? In other words, while on the one hand
the normative Scriptures seem to be threatened by this gift, on the
other, these same Scriptures force us to ask how the exercise of a
gift that it celebrates and encourages can be absent. To be sure, the
subjectivistic derailments beginning with Montanus and his prophetesses,
through the medieval visionaries, the Enthusiasts at the time of the
Reformation, to the manipulative prophecies of our day serve as a
warning that the church can ignore only at its own peril. Yet for all
that, one can hardly banish the gift of revelation-based prophecy for
the sake of safeguarding the authority of the Bible when that same
Bible normatively enjoins the exercise of this gift.1l That in the
chaotic situation in Corinth, where several prophets would insist on
uttering their revelations at the same time, Paul does not resort to
the tidy expedient of a permanent cease~and-desist order remains a
burr under the saddle of eccliesiastical order. Decency and good order
led Paul to call for one prophet at a time, not for no prophet at any
time.

In addition to the danger of subjectivism and the anomaly of the
demise of the gift of prophecy, this gift is a particular challenge
today for a third, closely -elated reason. Even if one argues theo-
logically for the restriction of the more striking gifts to the first
century, one must still come to terms with twentieth century facsimiles
of the New Testament gifts. I am referring, of course, to the resur-
gence of the more striking gifts as experienced within and promoted
by the charismatic movement. Certainly the gift of prophscy 1s suffi-
clently attested to in our day that 1t cannot be ignored.

The fourth challenge wrapped up in the gift of prophecy is to
understand the relationship between the prophetic gift which, accord-
ing to Paul, is uniquely exercised only by some (I Cor. 12:29), and the
prophetic quality that Peter on Pentecost ascribes to every Christian
(Acts 2:16-21; cf. I Peter 2:9; implicit also in Eph. 3:10).
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The challenge presented by the relationship between the particu~
lar prophetic gift and the universal prophetic office confronts one
not simply with the theoretical challenge of achieving a systematic
synthesis. The challenge is much alive today by virtue of one of the
most important rediscoveries of the Reformation. I am thinking of
what Luther called the priesthood of all bellevers, and what in the
Calvinian tradition is commonly referred to as the office of all be-
lievers. As Roland Bainton has pointed out, in Christian worship the
only area in which the priesthgod of all believers was firmly secured
was in congregational singing.3 Some four hundred years after the
Reformation, the critical need of the hour is the recovery of the of-
fice of all believers. In that quest the recovery of the prophetic
office is pivotal. The lubricant on the pivot could be the recovery
of the special gift of prophecy given to some. We must be open to
the conclusion to which Jannes Reiling comes at the end of his study
on prophecy: "The renewal of this type of prophecy in the church...is,
in my conviction, the prerequisite of a renewal of a prophetic minis-
try of the church to society."Ll Reiling's conclusion is the key
hypothesis of this paper.

I. Characteristics of the Gift of Prophecy

In exploring the question of the nature of prophecy in the Chris-
tian church, I cannot do justice to the wealth of material dealing
with New Testament prophecy. Within the last two years alone at least
two major works have appeared, one by David E. Aune on the phenomena
of prophecy in early Christianity5 and another by Wayne A. Grudem
specifically on the gift of prophecy in I Corinthians. The bibliog-
raphies in both of these volumes are enough to intimldate many a bibli-
cal theologian, let alone someone in systematic theology. Neverthe-
less, I will attempt to cull some of the material in these and other
sources to bring it to bear on the biblical notion of prophecy and
its relevance for the church today.

I shall begin with the only extensive treatment of prophecy in
the New Testament, I Corinthians 12 and 14, and work in widening cir-
cles around this passage to other biblical material. The most intri-
guing facet of this passage is that prophecy is equated on the one
hand with "revelation" (I Cor. 14:26, 29-30; cf. v.6) while on the
other hand it is subject to the weighing of discernment of others
(I Cor. 14:29). One would think that to characterize an utterance
within the Christian community as "revelation" 1s to sanction it as
unquestionable truth, entailing unassailable authority. Instead, Paul
calls on "the others" to weigh this prophetic revelation.

A. Manifestation of the Spirit

The first characteristic of the gift of prophecy is as obvious as
it 1is baslc: this gift is a manifestation of the Spirit. In I Corin-
thians 12, as elsewhere, prophecy appears as one of many gifts. Each
gift is said to be a manifestation of the Spirit (v. 7). This means
that with respect to its contact with God or the Spirit, prophecy does
not have a privileged position. It is not of a higher order than an
utterance of wisdom or knowledge or the gift of healing. It is
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difficult to determine whether "manifestation of the Spirit" is a sub-
Jective genltive, meaning that that which is manifest is the Spirit,
or an objective genitive, meaning that that which is manifest is the
workings of the Spirit.7 In either case, the Spirit is manifest
through each gift. Thus, the gift of prophecy is placed on the same
level as all the other gifts.

B. Intelligibility

A second characteristic of prophecy is intelligibility. In dis-
tinction from glossolalia, prophecy consists of intelligible speech.
This distinguishes it from what was known as prophecy in Greek cul-
ture. There prophecy was understood in two senses: "the prophecy
of inspiration," consisting of the arcane oracles of the gods, and
"the prophecy of interpretation,” by which these oracles are trans-
lated into intelligible speech. Whereas the prophecy spoken of in
Corinthians is akin to the prophecy of inspiration in that it is asso-
ciated with revelation, it is comparable to prophecy of interpretation
in its intelligibility. The prophecy Paul describes however needs no
interpretation. As Dunn points out, formally the two-fold understand-
ing of prophecy by Plato is comparable to the twin gift of tongues and
interpretation described by Paul. Heard by outsiders, tongues appear
as utter "madness." Prophecy, by contrast, consists of speaking with
the mind. Though it is directed primarily to the congregation, it is
designed also to convict the unbeliever entering the congregation.

No interpreter is needed.

C. Spontaneity

A third characteristic of prophecy according to Paul is spon-
tanelty in its initiation. While one prophet is speaking "a revela-
tion" suddenly comes to another person in the gathering of belilevers.
Paul asks the one who is already prophesying to be silent. The fact
that he does not ask the one to whom something has subsequently been
revealed to wait with communicating it to the others suggests that
the prophetic impulse is spontaneous and must be heeded immediately.
At the same time, the fact that the one in the process of prophesying
1s asked to cease points to a characteristic that seemingly contra-
dicts that of spontaneity, namely, control.

D. Control

The fourth characteristic, then, is control. It is assumed in
Paul's injunction to prophesy one at a time, that one is able to cease
prophesying the moment another begins (I Cor. 14:30). The control
involved is underscored in the two grounds Paul gives for his injunc-
tion in the following verses. In v. 31 he anticipates an obvious
objection to his injunction. A prophet could counter, "Because I am
under divine compulsion to speak, because I am driven by revelation,
the process and duration of prophetic utterance is entirely beyond
my control." Against this objection Paul simply asserts the converse:
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a prophet is indeed capable of prophesying one at a time, and thus
of terminating prophecy at will. In passing Paul points to a prac-
tical reason why this is possible: the very purpose of prophecy
would be subverted if there were no control. If several prophets
speak at once no one would learn or be encouraged. If one speaks
at a time, all may learn and be encouraged.

The control of prophecy by the human subject comes to even more
striking expression in the second ground Paul gives for speaking only
in turn. In v. 32 (joined to the gar of v. 31 by kai)? Paul says:
"and the spirits of the prophets are subject to the prophets.”

The question that immediately arises is, what is the referent of
"spirits"? Does it refer to the human spirit or to the Spirt of
God? The plural seems to suggest that Paul is thinking of the sub-
_jective, human spirit.lo Grudem for one argues convincingly, how-
ever, that Paul is in {%ct speaking of the subjection of the Holy
Spirit to the prophet. Thus the reason that the injunction to si-
lence can be heeded is that the prophet is not an involuntary instru-
ment possessed by a divine spirit. Speaking one after another is
possible because the Spirit hands himself over to the control of the
prophet. Prophecy, therefore, is a specific instance of the remark-
able intertwinement of the sovereign initiative of the Spirit and
the extraordinary role that the human subject is enabled to play by
the very work of the Spirit. The idea of "cooperation," which the
Reformers rightly repudiated with respect to the act of justifica-
tion, appears to be too weak a term for describing the role played
by believers in the new, Spirit-directed life. In the case of the
most important manifestation of the Spirit, prophecy, the human sub-
ject does not merely cooperate, but is capable of and called upon to
"oontrol" this manifestation of the Spirit. Though sovereign in
initiating a revelatory prophecy, the Spirit i1s voluntarily subject
to the prophet in the communication of the prophecy.

B Function

Little can be learned regarding the distinctiveness of the gift
of prophecy from its intended function. Paul prizes prophecy highly
because it serves to edify, to console and to encourage (I Cor.
14:3-4). These functions, however, are not restricted to those
with the gift of prophecy. Elsewhere Paul makes clear that the task
of building up one another and encouraging each other belongs to
every believer (I Thess. 5:11). In addition to edification, teaching

seems to be another dimension of prophecy (I Cor. 14:31). Grudem's
conclusion seems to be fully warranted: "...prophecy cannot be dis-
tinguished from other speech activities simply ty means of its func-
tions, for there is no one function that will serve as a distinguish-
ing characteristic."12

F. Revelatory

What does distinguish prophecy from teaching 1s that whereas
teaching takes the form of the exposition and application of known
tradition, prophecy is based on a divine revelation. In Grudem's
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words, "The distinctiveness of prophecy is always something which,

Paul thinks, comes spontaneously and comes only from God.... It

must be based on a specific divine revelation from God to the prophet."13
Elsewhere he surmises that the mode of this revelation probably took

the form "of words, thoughts cr mental pictures which suddeﬂly im-
pressed themselves forcefully on the mind of the prophet,"l

G. Authority

Especially after having pointed to divine origin as the distin-
guishing feature of prophecy, the most difficult issue is the question
of its authority. Here we are faced with the apparent anomaly men-
tloned earlier: a prophecy that is not only based on revelation but
is synonymous with "a revelation" is not ipso facto authoritative.
Others are called upon to weigh the prophetic utterance. What does
this weighing suggest regarding the status of spontaneous prophecy?15

The term diakrinoo has a wide range of meaning. In I Corinthi-
ans 1t can mean to distinguish or differentiate (4:7), to give legal
judgment (6:5), or to evaluate (11:29,31). 1In chapters 13 and 14 one
could entertain the possibility that Paul is speaking of the necessity
to determine whether a prophecy is true or false, whether it is
prompted by the Holy Spirit or an evil spirit. Yet that is somewhat
.unlikely as Paul does not suggest that the problem in Corinth is true
and false prophecy. Rather he has acknowledged that all the charis-
mata are manifestations of the Spirit. The welghing activity advocated
in I Cor. 14, therefore, seems closer to the testing mentioned in
I Thess. 6:20-21 than that mentioned in I John U4:1-4,16 Weighing the
prophetic utterance seems to entail evaluating it with a view to its
trustworthiness and its practical implications for daily life.

1. Instances of Prophecy Within the Bible

Unfortunately Paul gives no description of any actual prophetic
word revealed to someone in the Corinthian congregation. This makes
it very difficult to determine the precise meaning of weighing or
evaluating a prophecy. The only way of possibly gaining some insight
into the nature of New Testament prophecy is to examine instances re-
corded elsewhere.

I will bypass those passages within the agostolic writings that
may themselves represent prophetic revelationl? and turn to examples
of prophecy that occur in the midst of the congregation.

In Acts 11:28 Agabus 1s designated as one of the prophets and
foretells "by the Spirit that there would be a great famine over all
the world." Luke tells us that this famine indeed took place in the
days of Claudius. This is a clear instance of predictive New Testa-
ment prophecy. Its words did not "fall to the ground” (Deut. 18:21-22)
but were fulfilled. It is hard to imagine how one could "weigh" such
a prophecy. The only response other than "wait and see" is to reject
or accept this as an authentic prophecy. The only criterion one could
employ, other than "natural indicators" of an impending famine, és the
personal integrity and reliability of the prophet in question.1
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In Acts 13:2 words are ascribed to the Holy Spirit without any
indication of human agency: "While they were worshipping the Lord
and fasting, the Holy Spirit said, 'Set apart for me Barnabas and Saul
for the work to which I have called them.'" Grudem argues that be-
cause no human agency is indicated this 1is not a true instance of
prophecy. One must ask, however, whether the close connection be-
tween the Holy Spirit and prophecy attested to in Scripture does not
suggest that human agency is simply assumed. If so, this would be an
instance of prophecy. This conclusion is all the more likely in view
of the fact that the previous verse describes those worshipping to-
gether as "teachers and prophets.” Although no reference is made to
a process of weighing, the fasting and praying that takes place after
the disclosure and before following through on it may have been part
of a process of discerning whether this was truly the will of God.

A little later in the book of Acts another instance of inspired
speech occurs which, though not designated as such, is in fact a form
of prophecy. Paul confronts the false prophet, Bar-Jesus, accuses
him of being a son of the devil and announces divine judgment, in this
instance, blindness. Although not introduced by the 0ld Testament
formula, "Thus says the Lord," this address is clearly intended as a
prophecy, as is evidenced by the introductory formula, "Paul, filled
with the Holy Spirit," (Acts 13:9). Moreover, the content and effect
of prophecy described in I Cor. 14 is here seen in action: the se-
srets of a man's heart are laid bare. :

Acts 21 mentions two prophetic or quasi-prophetic activities
that prescribe, or may be interpreted to prescribe, a certain course
of action. The disciples at Tyre tell Paul "in the Spirit" not to g
to Jerusalem (21:4). Nevertheless, Paul goes--a clear instance in
which a prophecy or a part thereof is 1aid aside., Lateron, he is met
by Agabus who, after binding his own hands and feet with Paul's
girdle, predicts his arrest in Jerusalem. Interestingly, he intro-
duces his prediction with a formula reminiscent of 0l1d Testament
prophecy--"Thus says the Holy Spirit." As Aune polnts out, this pre-
diction is implicitly conditional. The fate predicted can be avoided
by not going to Jerusalem.l9 In distinction from the earlier warning,
however, Agabus does not attach a prescribed course of action to his
prediction. In response to the oracle, others do beg Paul not to go
to Jerusalem. But Paul heeds neither warning nor prescription nor
entreaty. He is "bound in the Spirit" to go %o Jerusalem, 'not know-
ing what will happen to me there" (20:22; cf. 21:13). Notwithstanding
what seem to be prophetic counter-indicators, Paul goes.

These few samples of Spirit-inspired utterances demonstrate the
difficulty of determining their authority. In the case of predictive
prophecy, weighing seems inappropriate. Where welghing does seem
appropriate, a call to set aside Paul and Barnabas for special ser-
7ice is heeded, while a Spirit-inspired warning to stay away from
Jerusalem 1s 1laid aside. But no indication is given anywhere of the
criteria that are employed in choosing a course of action.
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2. Actual Words/General Content

Given the need for evaluating and weighing prophecy, in spite of
the fact that the uniqueness of prophetic speech 1s its dependence on
revelation, what kind of authority must be ascribed to prophecy? It
is in considering this question that Grudem. introduces a crucial dis-~
tinction. He speaks of "authority of general content™ on the one hand,
and "authority of actual words" on the other.20 By the former he means
the classic 01d Testament prophecy in which the prophet prefaces his
address with the words, "Thus says the Lord." The prophet is convinced
that the very words are given to him by God. By contrast a prophecy
claiming authority only for the general content is one based on a more
general sense of God's will, for example, God's demand for repentance
or soclal justice.

Applying this distinction to New Testament gift of prophecy,
Grudem argues that it is invested only with the authority of general
content. Hence weighing and evaluating are quite in order.

Before examining the usefulness of this distinction, we must
call attention to another striking comparison between prophecy in the
01d Testament and the New. As many commentators point out, the equi~
valent of the classic 01d Testament prophk=ts in the New is not what
are called prophets, but the apostles.22 The very term apostle high-
lights an essential feature of the classic 01ld Testament prophets,
namely, they are emissaries, officially sent by God. They are divinely
commissioned for their task. Conversely, false prophets prophesy
without having been sent. In the letter to the Hebrews, Jesus is first
spoken of as the supreme prophet, the culmination point of 01d Testa-
ment prophecy (1:1-2), but later Jesus is referred to as "the apostie"
(3:1). Paul compares himself to Moses as a minister of the new
covenant (II Cor. 3:1-4:4), Similarly in I Peter 3:2 the 0ld Testa-
ment prophets are equated with the New Testament apcstles. Grudem
further points out that Paul pulls rank, as it were, on the prophets.
At the end of his injunctions regarding the conduct of worship ser-
vices Paul appeals to his apostolic authority: "If anyone thinks he
1s a prophet, or spiritual, he should acknowledge that what I am
writing is a command of the Lord. If anyone does not recognize this,
they are not recognized" (I Cor. 14:37-38).

The apparent equivalence of the 01d Testament prophet and the
New Testament apostle highlights the question of the authority of
New Testament prophecy. The latter appears to have a lesser degree
of authority than 0ld Testament prophecy or New Testament apostolic
teaching and preaching. The question that arises is whether the dis-—-
tinction between authority of goneral content and authority of actual
words helps to pinpoint the authority of New Testament prophecy.

Although we cannot go into the applicability of this distinction
to 0ld Testament prophecy in any detail, two matters need to be noted.
In the first place, as a criterion for determining authority the dis-
tinction between actual words and general content seems to be foreign
to 0ld Testament prophecy. To be sure, a prophet often comes with the
claim of speaking the words authorized by God. But there is no indica-
tion that everything a prophet utters as prophet consists of direct
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quotations of divine sayings. At times the prophet inserts what may
be called the actual divine words in the midst of a prophetic address
as in Isaiah 5:8-—10.23 Yet there is no suggestion that the authority
of the prophet's message hinges on the direct quotation formula. The
prophet is God's mouth in his office as prophet, regardless of whether
the words he speaks came to him audibly as a verbatim message from God.
When Jeremiah is confronted by Hananiah's "Thus says the Lord," he
does not counter immediately with his own "Thus says the Lord." He
calls Hananiah and all the people to "hear now this word which I
speak™ (Jer. 28:7). There is no indication that the following words
are anything other than a Spirit-directed immediate response to the
situation. Not until some time after the confrontation with Hananiah
does the word of the Lord come to Jeremiah with the instructions to
communicate this message expressly with the introduction "Thus says
_the Lord" (vs. 12-13). Yet there is no reason to believe that Jere-
miah's initial response is any less the Word of the Lord or any less
authoritative than the subsequent message from God.

In the second place, one must ask whether the distinction of
general content or exact words is at all a helpful criterion in the
original setting in which one is confronted with a speaking prophet.
Once a prophet's words and messages have been inscripturated as being
indeed "the Word of the Lord" one can readily acknowledge the authori-
ty these words possess. In the process of accepting a prophet's
utterances as true prophecy, however, the criterion of exact words
or general content is of 1little help. As Grudem rightly says, the
prophecy comes with a claim of authority. But so does false prophecy.
How does one know that this claim is true? Surely a criterion such as
general content or actual words is of no help.

Identical questions may be asked regarding the applicability-and
usefulness of the distinction with respect to New Testament apostolic
utterances and New Testament prophecy. To be sure, Paul speaks with
authority as an apostle of Christ. But rarely does he elaim to be
speaking with the exact words of God. Even in the Corinthian situa-
tion, he does not place the ''general content" of the prophecies under
the judgment of his exact words from the Lord. Rather, he simply
appeals to the "commandment of the Lord" in order to lay down some
minimal ground rules for the traffic flow, so to speak, of prophetic
utterances: one at a time.

Furthermore, as in the case of 01d Testament prophecy, the dis-
tinction of actual words/general content in no way helps the New
Testament believer, whether in the first century or the twentieth, to
determine the weight of prophetic utterance. Confronted with actual
prophesying, one is faced with the decision of acknowledging or re-
jecting the implicit or explicit claim: these words are Spirit-
driven, they are spoken on the Lord's behalf by his representative.
In that situation the question of actual words or general content is
rather academic.

But what then is the authority and rightful function of New
Testament prophecy and how does one evaluate the weight of what is
presented as prophecy? To answer this question we must consider
prophecy as a phenomenon broader than the particular gift of prophecy
that is uniquely exercised by some.



II. The Prophetic Church

A. 01ld Testament Anticipation

To understand the astounding generalizing of the prophetic office
that takes place on the day of Pentecost, we need to examine a basic
feature of 0ld Testament prophecy. A standard description of a
prophet 1s "mouthpiece of God,"™ or "divine messenger." Obviously
this characterization has biblical warrant (Ex. 4:15-16; Num. 22:38,
23:5,12,16; Deut. 18:18; Jer. 1:9, 5:14, 15:19). To regard a prophet
strictly as a messenger, however, as someone who simply relays a
communication from God, is to miss something essential. A prophet
is not. merely God's mouthpiece. He is God's confidante; he is taken
and placed, as it were, on God's side. In the words of Abraham
- Heschel,

The prophet claims to be far more than a
messenger. He is a person who stands in

the presence of God (Jer. 15:19), who stands
"in the council of the Lord" (Jer. 23:18),
who 1s a participant, as it were, in the
council of God, not a bearer of dispatches
whose function is limited to being sent on
errands, He is a counselor as well as a
messenger. 2

Heschel then quotes Amos 3:7: "Surely the Lord God does nothing with-
out revealing His secret to His servants the prophets." These words
are reminiscent of the description of Godfs relation to Abraham.

When God is about to destroy Sodom and Gomorrah, the Lord asks
rhetorically, "Shall I hide from Abraham what I am about to do,
seeing that Abraham shall become a great and mighty nation and all
the nations of the earth shall bless themselves in him?" (Gen. 18).
True, Abraham is not presented here as a prophet ; although one of
the reasons given for divulging the Lord's plans to Abraham is that
he 1s to charge his descendants "to keep the way of the Lord by doing
righteousness and justice.”™ Apparently he can acquit himself of that
task only by being taken up into the council of God. Furthermore,
after being taken into God's confidence, Abraham's role is similar

to that of the prophets in the council of the Lord. Abraham is not
merely the passive recipient of God's plan, but becomes as it were a
counsellor of God. He immediately attempts to avert the planned
Judgment. And although Abraham, conscious of his subordinate place,
accompanies his plea with apologies for his boldness, God does not
rebuke him for his intercession. Rather Abraham is taken utterly
seriously. He is treated as truly a "friend of God" (II Chron.

20:7; Isa. 41:8), a partner in God's work.

This kind of partnership is clearly in evidence in the "arche-
type™ of the true prophet,25 Moses. Moses is said to be unique in
that God speaks with him "mouth to mouth," clearly and not in dark
speech; and he beholds the form of the Lord (Num. 12:8). Elsewhere
we read that the pillar of cloud would stand at the door of Moses'®
tent "and the Lord would speak with Moses." This encounter is






