


























































































































































































































































































































































































































































































































































































































































































































































































































































































































That this road would not be an easy one for the IRS can be judged from the

following:

“Precisely because the IRS fulfills such an important function as a bridge, it often
is controversial and it will (with the increasing polarisation in our country) in future
probably become more controversial in fulfilling its calling. Controversy as such,
however, is no proof that a person or an institution is wrong. According to Christ it

could be evidence that believers are on the right way (cf. Mat 5:10, 11)" (Van der
Walt, 1989a:5).

3.6.2 The conscience of the PUK

Since the IRS had become more and more of a window onto the PUK — the
conscience of its mother — it also had to call her to account. A good example of
this role as conscience, which the IRS played in its late summer and autumn
years, was the struggle it had for years on end for the University to open its doors
to students of other races on the undergraduate level and — eventually — also its
residences. (Cf. Venter, 1984 and also Van der Walt, 1989b:54-67 for a full

resumeé of the contribution made by the IRS in this regard.)

The writer's hypothesis is that this voice of the conscience of Potchefstroom —
the window onto the PUK — caused the authorities at the University to feel

uncomfortable, since it clashed with their own worldview.
4. A brief overview of the history of the IRS

After explaining the specific position of the IRS at the PUK, a brief investigation is

done into how the IRS fulfilled its role.
4.1 The three main periods

On the basis of what happened to the IRS during its 37 years, its history can be

divided into three phases:

e A springtime, running from 1962 to approximately 1974 (12 years). This was

the time of spring blossoms, full of promise for the future.
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e A summertime, covering the period of more or less 15 years from 1975 to
about 1990. It could also be divided into two sub-phases, namely from 1975 to
about 1983 when the IRS was still predominantly directed inwards, while from
1983 (cf. for instance the First Southern African Conference on which Van der
Walt, 1983b reports) it moved outwards more vigorously. This “summertime” was

the time to harvest the fruit that the spring blossoms had promised.

e Autumn, covering the period from about 1991 (the incorporation of the IRS
into the SCRS) up to the closing of the IRS in 1999 (winter). As one can in
autumn still harvest late fruit, it does not mean that nothing was happening at the
IRS during this last period. But we call these the autumn years because the IRS

was forced to “rationalise” and other kinds of pressure was exerted on it.

Van der Walt (2005b) deals with each of these “seasons” in detail. In this chapter
the focus is only on the gradual shift in the thinking climate (worldview), which

would eventually influence the IRS in a negative way.
4.2 Springtime (1962 — 1974)

During this time there were no differences worth mentioning between the
worldviewish orientation of the PUK and the IAC. Although some persons, like
Prof JH Coetzee ( a member of the IRS Council) began questioning the policy of
apartheid, it was still done from the angle of the more or less acceptable
Christian-national worldview — the form which Calvinism had taken on in South
Africa (cf. Coetzee, 1987). (In Van der Walt (1980a) numerous instances of the
justification of this worldview can be traced under the catchwords "Christian-
national” and especially “Christian-national education”.) As has been said
already, a worldview to a great extent determines the spiritual climate of a period,
so that many more people supported it than the few who were outspoken on the
subject.

Yet at the same time there were even during the springtime of the IRS indications
of changing times. Examples of this (cf. Van der Walt, 2005b:17) are amongst
others the following three IAC publications: Reformasie of revolusie?

(Reformation or revolution?) (an anthology), JD van der Vyver's Menseregte
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(Human rights) and LM du Plessis’s Calvyn oor die staat en reg (Calvin on the

state and justice).
4.3 Summertime (1975-1990)

From 1975 onwards it gradually became clear that the existing political situation
could not last indefinitely. The IAC/IRS began dealing openly with controversial
matters in publications like, amongst others, Geregtigheid in die Suid-Afrikaanse
samelewing (Justice in South African society) (1977), Ideologiese stryd in Suid-
Afrika (Ideological struggle in South Africa) (1985) and Calvinism does not teach

apartheid (Buys, 1987).

As early as in 1975 at the First International Conference for Christian Higher
Education the international community criticised the PUK's support of the
apartheid ideology. (For more historical details on this, cf. Peterse, 2000;
Schutte, 2005:455-580 and Van der Walt, 2005c.)

As a result of the checkmate (covering about a decade) between the PUK and
the rest of the international Christian community (under the leadership of the
Free University of Amsterdam), from about 1983 the IRS focused more on Africa
(cf. Van der Walt, 1989b). As a result of this broader exposure outside South
Africa, the South African political and social situation could no longer be evaded
(cf. Turaki, 1992.) In this way the IRS became more and more of a critical
window onto the PUK, rather than a showcase of the Christian worldview of the
PUK.

So, for instance, did the resolutions of the several African conferences of the IRS
lead to recurrent criticism of the University, because it did not admit Christians
from all population groups (also on an undergraduate level) for study at the PUK
— the only outspoken Christian Uni-versity in the country — or to use its

residences.

Naturally it resulted in tension between the mother (the PUK) and the daughter
(the IRS). Most probably this was one of the reasons for the curtailment of the
independence of the IRS from 1987 (cf. Annual Report 1987). The constitution
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(‘reglement”) of the IRS was amended so that it resorted directly under the Vice-

Rector (Academic Affairs).

From 1989 the IRS was curtailed even further when it was decided that from
1990 it would lose its own Council, Executive, General Meeting (of members)
and Publication Committee, in other words its relative independence. The IRS
was incorporated into the Senate Committee for Reformational Scholarship
(SCRS). It's finances and personnel was rationalised, it had to downscale its
activities and the director was transferred (full-time) to the Department of
Philosophy. (However, he chose to remain the director of the IRS at the same

time.)

Already at the end of the IRS Annual Report 1988, it transpired that views and
ways were diverging: “The IRS does not make a choice for left or right in the
South African political spectrum ... The IRS wants to go a third way in the light of
the Scriptures, liberating us from the narrow perspective of either left or right. Our
Lord Jesus Christ gave us an example in this by not choosing for or against a

particular party of his time, but rising above them all ..."

Subsequently it is stated that such a “third way” would not be strewn with roses,
but would probably be a via dolorosa, for such a way would render the IRS
vulnerable, and would cause it to land in the cross-fire between left and right.
However, the fact that it could be a difficult way did not necessarily mean that it
was the wrong way (cf. Mat. 5:10-11). From the last Annual Report of the IRS
(1999:1) it is clear that to the very end the IRS attempted to persevere on this

third way — Reformational, critical towards both left and right.

Such a Reformational approach rejected leftish revolutionary change. But it also
rejected the rightwing, dualistic (so-called Christian-national) view of social
change, which merely implied consecration, outward “decoration” (instead of
integral sanctification), usually boiling down to accepting the status quo. (For
details of these three perspectives on social change, cf. Wolters, 1992:74 et seq.
and Van der Walt, 2006 et seq.)
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4.4 Autumn (1991-1999)

During the last nine years (it's autumn time) fortunately the IRS could still
proceed (cf. the relevant IRS Annual Reports and Van der Walt, 2005b:27-30 for
particulars of its activities). In its publications (cf. Van der Walt, 1995a) the IRS
clearly demonstrated why the Christian-national worldview did not really offer a
radical biblical perspective on life, but was inherently schizophrenic and

consequently could accommodate an unjust social order.

Since in these days it transpired that the days of the IRS could be numbered,
pleas from several levels (from within the PUK but also nationally and
internationally) were directed at the University authorities to support the IRS in
the light of its value as a Reformational organisation and to retain it. These
appeals were directed at management up to the highest level of the Council of
the University (cf. Van der Walt, 2005b:28-30).

On 16/09/99 the Council of the University, however, decided that the IRS would
be incorporated into the (new) Centre for Faith and Scholarship (CFS). In a last
circular (on the title page: IBC-IRS-CFS) sent out during the course of 2000 by
the CFS (by order of the University management) to members of the IRS the
ideal is stated (on p.3) of a “combination of the terms of reference of the IRS,
Philosophy of Science and the CFS, coordinated with teaching and research at

the PU for CHE. Some of the previous functions of the IRS would go on ..."

In practice, however, it amounted to the IRS being taken up in the CFS, and

going under in it — none of the activities of the IRS were continued in the end.

Neither were the IRS staff, supporters and members ever — at least not openly —
informed exactly why the IRS was closed down. In the above-mentioned last
circular (p.3) the following is merely stated: “Probing reflection has led to the
resolution of the Council of the PU for CHE that strategically the University has to
focus more sharply on the core tasks of teaching and research, concerning the
issues of faith and science as well.” According to this it would seem as if the IRS
had lost its function(s) to such an extent that the structure itself also had to be

closed down.

292



From the IRS annual reports, however, it is clear that the IRS did do research
and that its publications were definitely used in various teaching situations —
nationally and internationally. Besides, the IRS dealt with the issues concerning

faith and science in numerous publications and conferences.

The author does not deny that the reason given by the University authorities
could have played a role. But he doubts if this was the decisive reason and is of
the opinion that the deeper, worldviewish differences between “mother” and

“daughter” was the real motive for closing the IRS.
5. Possible reasons for closing the IRS

The worldviewish position of the University management is here approached by
way of hypothetical questions. (For more detail, cf. Van der Walt, 2005b:32-38.)
The personal integrity of members of the University management is neither
questioned, nor is it suggested that the IRS itself at the time had a lien on

wisdom.
5.1 Unfamiliarity with an integral Reformational worldview?

The question is whether the University management fully understood what a
Reformational worldview really entails. This question is put in spite of the use of
this particular concept and many university publications — also by the IRS (cf.
Spykman, 1985; Van der Walt, 1995b; Veenhof, 1994 and Wolters, 1992).

5.2 Inability / disinclination to apply the implications of a Christian

worldview to social and economic practice?

Even if Management continued on the dualistic Christian-national way, certain
reactions of the University are difficult to reconcile with a Christian orientation.
Instances of this is the reception of the Koinonia declaration of 1977 (cf. Van der
Walt & Venter, 1988:31-44); the reluctance (1994) to confess guilt concerning
apartheid in public (cf. Van der Walt, 1997 and 1998) and the aloof attitude (in
1996 and later) towards the Truth and Reconciliation Committee (cf. Van der
Walt & Van der Walt, 1996).
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5.3 A derailed worldview?

Most probably the reason has to be found in the fact that the Christian-national
worldview was a derailed kind of a truly biblically founded worldview. Van der
Walt (1995a:3-42) shows how this worldview departs from an inherent dualism;
how the emphasis gradually shifted from Christian-national to National-christian,
so that Afrikaner nationalism became its major component and could condone
the apartheid ideology. Goudzwaard (1981:40-48 and 1984:39-48) spells out the
threats posed by such a national ideology. (Also cf. the warnings in this regard by
Van der Walt et al., 1984 and Van der Walt, 1989c.)

5.4 A clash between two worldviews?

As we have explained under 2.2.1 above, a worldview contains a descriptive and
a prescriptive element (how reality is and how it should be). The question above
therefore implies that the University saw the South African and the broader
African reality (the existing or factual) and how it had to be changed (the
normative) differently from the way the IRS saw it. The University's Management
probably only had a choice between right or left, status quo or change, while the
IRS wanted to avoid this dilemma by searching for a third way. When these two
perspectives became opposed to one another, it almost stands to reason that the
vision of the representatives of the University Management would triumph, since
they had the administrative and financial power to curtail the IRS and eventually

to close it down.
5.5 Disintegration of the Christian-national worldview?

As pointed out by Wells (1989) above — see 2.2.1 — a crisis develops in a
worldview when the tension between the factual reality and the normative
demands of the worldview becomes too great. This crisis could be observed
even before 1994, but worsened during the last years of the IRS. Most of the
Afrikaners — those at the PUK too — lost their political power (the national pole of
Christian-national). Since the Christian pole was so closely linked with it, it
eventually had to be given up too. (That this could happen was mentioned by the

writer as early as the seventies — cf. Van der Walt, 1976.) What happened at the
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PUK confirmed this: Since 2004 the University has had to give up its “surname”.
The latest Vice-Chancellor of the North-West University had to admit that it was
politically impossible to retain the “for Christian Higher Education” (cf. Van
Eeden, 2005:537).

One could pose the question whether the PUK would have retained its Christian
character if it let go of its Christian-national worldview in time (e.g. as early as the
sixties). If it had gone against the National Party government policy could it have
led to government subsidy being suspended and the closing of the University?
To answer this question one would have to research the relationship at that time

between a (Christian) university and the South African political dispensation.
5.6 Secularisation in the place of Christian-national?

Since after the loss of the Christian-national vision no renewal took place
(meaning no integral Christian worldview replaced it), it would seem as if the
vacuum was taken up gradually and imperceptibly by the growing secular
worldview of the new South African dispensation (cf. Van der Walt, 2005b:36-37
for examples). One should, however, not claim that what happened to the PUK
from 2004 onwards, can only be ascribed one-sidedly to (for instance political)
factors outside the University — to a great extent the PUK itself (because of
internal secularisation) paved the way for what happened to it eventually. The

IRS had to pay the price a bit earlier than the PUK five years later.
6. Some guidelines for future Christian actions

The conclusion of this study is not that a secularist spiritual climate renders
Christian organisations and institutions unnecessary or impossible. On the
contrary, as a result of the growing secularisation of South African society,
Christian organisations are today more needed than in the time of the IRS (cf.
Van der Walt, 2003a). Keeping in mind both the success and the demise of the

IRS, we finally give a few suggestions for existing and future Christian actions.
6.1 Some “keys” to the work of the IRS

The following are a few reasons for the success of the IRS:
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e The infrastructure which the PU for CHE provided — even during the autumn

years.

e The major contribution of loyal IRS staff members, IRS Council and
Executive members, the IRS Publication Committee and various conference

committees.
e Thousands of IRS members, subscribers and other supporters.

e The greater part of the IRS work was done pro Deo, gratis by volunteers,
enthusiastic Christians (local and foreign). The IRS was privileged to depend on

competent writers, counsellors, planners and others.

e The IRS conferences were a powerful tool to reformation. Exactly because
the conferences were not mere intellectual and academic happenings, but deeply
religious-worldviewish experiences, they were effective in changing people's
hardened worldviews and ideologies — for some of them sometimes a very

traumatic, but still a healing process.

e With its finger on the pulse of the times the IRS was able to proclaim the
political, social, economic, academic and other implications of the gospel, while

encouraging others to think and do the same.
6.2 Some suggestions in the light of the history of the IRS

Christian actions (organisations and institutions) should be mindful of what

happened to the IRS and take note of the following:

e They should be motivated and managed according to an integral (non-
dualistic) Christian worldview (cf. Klapwijk, 1995:93-114).

e They should never be there for the sake of being a showcase (in other words
for their own interests) but should reach out — in the service of God and their
neighbours. In order to attain this goal, they should constantly keep abreast of

the times, issues and needs (context) of those they seek to serve.

e Since an ideology has a blinding and infatuating effect and is enforced with

power, such organisations — even though they may be inspired by a Christian
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worldview — should always be on the look-out so that they are not taken over by
an ideology. This will mean that they will always stand open to be corrected

(transformed) in the light of God'’s revelation in the Scriptures and in reality.

« Christian organisations/institutions must as far as possible be autonomous or
independent (the Reformational societal principle of sphere sovereignty) and not
linked to another societal relationship (like a church, political party or a
university). Their “surname” (Christian) should constantly remind them that they

do not belong to people or parties, but to their King, Jesus Christ.

e A further prerequisite is committed members who give their full support to the
organisation / institution and are fully conversant with all facets of its
management. This would prevent them from accepting authoritarian steps
without criticism. On the other hand the management should be prepared to

answer to the members on all its activities in a transparent way.

o Naturally Christian organisations today in the 21*' century work in a
completely different spiritual climate from the one in which the IRS originated in
1962 and subsequently functioned. In this regard the following could be kept in
mind: a new liberal-secular South African Constitution; not only are all religions
given freedom, but in principle they are regarded as equal; postmodern
relativism; an increasingly secular society; a new kind of pietism (“inward
emigration”) in many Christians; a neo-liberal, global free market economy
leading to the commercialisation of all the other non-economic facets of life; and
new forms of churchism or denominationalism. All these factors together evoke
completely new questions which also necessitate new answers given from a
Christian perspective.

The new North-West University (including the Potchefstroom Campus) is at
present being forced into a “pluralistic” direction. It could be merely a preliminary
phase to its full secularisation, but it need not inevitably happen. For the moment
there are possibilities of establishing new Christian growth points which could

thrive in future.
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6.3 The mystery of history

Since history is not a process taking place in this world only, but contains divine
mysteries (cf. Klapwijk, 1987) things do not always take the course we would
have wished. Above this uncertainty, however, stands God's promise that our
labours in his service are never in vain (1 Cor. 15:58). Therefore we can be

“steadfast, immovable, always abounding in the work of the Lord".

Although the IRS died in South Africa in 1999, it was revived in 2005 in Korea.
The Kosin University in Busan in 2006 established an IRS “which wants to work
further in the tradition of the IRS of Potchefstroom” and the retired director of the

old IRS became Honourary Director of this new IRS.
7. Review

If the hypothesis of this investigation contains some truth, it has been
demonstrated what an important role worldviewish differences (which include
political convictions) can play — even among Christians. Such differences may
contribute to the establishment but also to the termination of Christian actions.
This fact stresses that it is essential at the establishment of Christian
organisations to reflect on the motives behind them, the context in which they
have to function, their character, aim, structure, functions and so forth. It is of the
utmost importance that such organisations / institutions be sustained by a
support community with a common, integral Christian worldview. Churches have
a limited task in society. But in an increasingly secular climate, worldview-
oriented Christian organisations can once more make a clear voice heard in

numerous other walks of life.
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ABOUT THE BOOK

Aworldview is both a vision of and forlife.

o A vision of the world is descriptive, providing its adherents
with perspectives to make sense out of their lives. It tells us inter alia
where we come from, who we are, why we are here in history and
where we are heading. Therefore a worldview is like a light - it can
illuminate our experience.

e As a vision for the world, a worldview is also prescriptive or
normative by nature. It indicates direction. It not only illuminates what
is, but also what ought to be. It indicates our place and task in the
world; itis a call to cultural historical action. In this sense a worldview
is not something abstract and theoretical. It functions as a light on
one's way in all areas of life. Every human being acts from an implicit

or explicit worldview.

o Like everything else worldviews can, however, be either healthy
or unhealthy. If your worldview eye is good, your life will be full of
light. But with darkened worldviewish spectacles the darkness which
you experience and promote can be terrible (cf. Matt. 6:22,23).

e This book assists readers from all walks of life in assessing their
own worldview by discussing in depth the following: (1) the nature of
worldviews in general; (2) the uniqueness of a biblically-based
worldview; (3) the impact of a Christian worldview on people,
organisations and cultures.
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