
















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































15.3.9 Myopism

What we urgently need at this moment in our history is not the old type of freedom
fighters, but a new generation of Christian leaders who can inspire people with a vision

bigger than themselves, providing real meaning to life.

What we have today, however, is myopic leaders, characterised by their short-sighted-
ness, with a very limited perspective on the implication of salvation and a very narrow
scope - if any - of Christian involvement in society. They are not really leaders, be-
cause - like everybody else - they ad hoc through life in an inconsistent, uncertain way.

That is also the reason why their leadership - and their followers - are often very defen-
sive or negative and not constructive. They will fight against all kinds of evils in society
without any positive suggestion of how to solve these problems. (They are, for
example, against abortion, but don't take the initiative to care for the unmarried mothers
and their "unwanted" children.) The basic reason is that they are not guided by a clear
and consistent Christian worldview. A worldview is the network of beliefs which shape
the way(s) in which we view and experience reality and our task in the world. Its
important guiding and directing function is clear from the following metaphors: a
compass, anchor, map, square and a dynamo. Like a magnifying glass or a wide-
angle camera it can help us to get rid of our myopic Christianity. (For a further
elaboration see 15.4.9.)

15.3.10 Syncretism

With this last -ism | do not have the usual meaning of the word in mind (the mixing of
different religious viewpoints), but the uncritical acceptance by Christians of non-com-

patible views of society.

Some Christians are of the opinion that they do not need a view or philosophy of soc-
iety, because Christianity is understood individualistically and only concerns eternal
salvation. Others realise that such a viewpoint cannot be accepted. They, however,
uncritically or with only superficial modification, accept a basically unbiblical philosophy
of society. During the Cold War and struggle against apartheid Marxism and neo-
Marxism was in vogue. At present it is replaced by the ideology of free market neo-
capitalism. Previously Marxism was accommodated to Christianity and today the free
market ideology is regarded by many Christians as a Biblical perspective. In reality
they are mirror reflections of each other: the one emphasises society while the other

emphasises the reverse, the individual. Both are distorted views of society.
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We cannot (re)build a new country, a new nation and society — or ‘n whole continent -
without a truly Christian philosophy of society based on what the Bible teaches about
being human. Such a (pluralist) view of society is available. If we do not make use of
it we will soon be engulfed in one or other form of totalitarianism again. (See also
5.4.10.)

15.4 En route to a new transformed Christianity: ten agenda points

As alternatives to the ten -isms, | propose the following, (1) a committed, (2) an integral,
(3) an involved, (4) an ecumenical, (5) a kingdom, (6) a radical, (7) a normative, (8) an

African, (9) a visionary and (10) a socially involved Christianity.
15.4.1 A committed Christianity

We do not need to spend much time on this first requirement for a new Christianity (in
the place of nominal Christianity, cf. 15.3.4). The reason is not that it is not important,
but simply that a Christian who is not really committed cannot be a real Christian.

While the nominal Christian has double focus spectacles (other gods plus the true God)
and in this way robs the Gospel of its power, the committed Christian has single-focus
spectacles. He focuses on the only true God to whom he/she fully commits him/herself.
He rejects all double-heartedness and luke-warmness. He does not love with a
divided soul (an impossibility, Matt. 6:24) but he loves "the Lord with all his heart, with
all his soul and with all his mind" (Matt. 22:37 N.I.V.).

From such a Christian we can also expect that she or he will be a Christian who acts,
one with whom words are accompanied by deeds. He/she will really follow Christ,
whose deeds even preceded his words (cf. Acts 1:1).

15.4.2 An integral Christianity

This is our proposal to replace pietistic, dualistic, other-worldly, individualistic Christ-
ianity. Integral Christianity emphasises unity, wholeness, completeness - the whole
Gospel for the whole of life!

From such a perspective we will read the same texts (on which pietism built its dualistic
worldview — cf. 15.3.2 above) differently:

e The expression "kingdom of heaven" is only used in the Gospel of Matthew because
he wrote his gospel to Jewish people who did not use the sacred word God, but always
replaced it with heaven. The other gospels use the expression "kingdom of God".
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¢ The origin of God's kingdom is not from this world, but in heaven (the dwelling place
of God), but at the same time it is fully directed at, meant for this world.

e The "treasures of heaven" will be found here on earth - through hard work (Matt.
13:14). We will find them when we obey God's commandments.

e Paul's injunction to set our hearts on "things above" (Col. 3:1,2) should also not be
contrasted with things from this earth as such but with sinful things from this world (cf.
Col. 3:5-9).

e The Bible is clear that we should not separate us from the world as such but from
the sinful, worldly world (1 John 2:15 and 16).

Pietism puts grace (salvation or the Gospel) next to or against nature (creation).
Grace, however, is not against nature, but against sin in nature. Grace, therefore,
does not abolish nature, but affirms it by renewing and restoring it.

Pietists may have the correct focus (the correct relationship with God), but because
they downgrade creation, their scope is too narrow. Their missionary enthusiasm, for
instance, is commendable but one-sided. The same great commission (Matt. 28:19,
20) includes (in verse 20) the command to teach the nations to obey everything God
has commanded. We could thus view the great commission as a “republication” of
God's original cultural mandate in Genesis (1:28; 2:15) which is not confined to the

"spiritual realm" - it does not even mention church activities!

Only by acknowledging the full Gospel can it again become a powerful Gospel with
impact on every area of life. Only then will we arrive at a really new, transformed
Christianity after 2000 years during which it was paralysed by double-focus, dualistic

worldviews of different kinds.

Two examples will illustrate the difference between a pietistic and an integral Christ-
ianity:
e Christians will no longer be against involvement in politics, they will also not be both

politician and Christian, but try to practise an integral Christian politics, to be
themselves integral Christian politicians.

e One will not have to choose between being a sportsman and a Christian, but try to
be a Christian sportsman/woman. /n your sporting activities you will serve the Lord
and not only prior to it (by way of a prayer) or afterwards (by way of an evangelistic
testimony).

428



15.4.3 An involved Christianity

This has to be the alternative for an escapist Christianity (cf. 14.3.3 above). As we
have seen, this type of Christianity, like pietism, tries to escape creation with all of its

problems.

It is true that the sinfulness in and around ourselves may often result in the feeling that
we as Christians are strangers, refugees, pilgrims, aliens in this world. Such a feeling
doesn't make it a fact that we are cosmic foreigners. As Christians we are not like
Muslim pilgrims on their way to Mecca, Jewish wanderers on their way to the promised
land or like contemporary secular nomads on their way to nowhere. We belong to this
earth. This world is our home! We are not saved out of the earth, but on this earth for

service in God's world.

If we want to arrive at a real new Christianity, we will have to reject the following false
dilemma: "Either (try to) escape from the earth in order to serve God, or betray God in
order to be present in the world." If one seeks Christ without the world or seeks the
world without Christ, one is deceiving oneself. Our involvement in the world does not
divide us from Christ and our Christianity does not separate us from the world. Be-
longing to Christ, we stand at the same time wholly in this world. The irony is that any
attempt to withdraw or escape from the world will sooner or later be paid for with a

sinful surrender to the world.

This is what we tried to explain at the beginning of this chapter (15.2) by way of a
simple diagram: Real Christianity acknowledges a simultaneous relationship to God,

his laws and creation.
Biblical revelation is very clear on this point:

e The Word of God is concerned about the whole of our daily lives: eating, drinking,
defecation, the building of houses, care of land, animals and humans, war, taxes, com-
merce, poverty, wealth, marriage, family life, daily work, corruption, civil responsibilities
and many more.

e God loved the world so much that He sent his only Son to it to become a human

being and to die for its redemption.

« We are created from this earth, we live as earthlings and will one day be resurrected

to live on a new earth.
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e At the consummation God Himself will live with us on this earth (Rev. 21:1-4) and
welcome the cultural treasures of centuries (Rev. 21:24, 26) - the result of his cultural
mandate to work and take care of the earth (Genesis).

Our only conclusion could be that if God is so positive about his creation, it will be
blatant ungratefulness if we try to escape it. This applies even more in difficult times:
If we then try to escape the difficulties by hiding in our religion, it will be the most ser-
ious negligence of our responsibility as Christians.

15.4.4 An ecumenical Christianity

This should replace denominationalism (15.3.4). | do not have an ecclesiastical
ecumenicity (the ideal of one church organisation) in mind, but the co-operation of

Christians outside their churches.

The principial motivation is that the office of believer includes much more than his/her
church membership. The office of prophet, priest and king is not confined to the
church office of minister, deacon and elder. We therefore reject the abovementioned
vocational pyramid (cf. 15.3.5) according to which offices more closely related to the

church are considered to be higher and better, more acceptable to God.

Furthermore God's kingship is not confined to the church - He is also sovereign King
outside the church!

Let me mention a few examples to illustrate how this idea can be realised:

e Establish workplace groups (in the office, factory, school, hospital, sports club)
where Christians (from different denominations) can meet regularly to support each
other and discuss issues arising from their daily work from a Biblical perspective.

e Organise study and action groups for Christians from the same profession (like doc-
tors, ministers, academics, housewives, farmers etc.) to investigate a Christian

perspective on their profession.

¢ Join alternative Christian organisations and institutions to build a Christian com-
munity and to penetrate secular culture in specific areas (e.g. a Christian political party,
a Christian school or labour union).

We can no longer afford the “luxury”" of narrow-minded denominationalism. Actions
like the above will not make churches redundant, but will liberate us from ecclesiastical
authoritarianism, arrogance, pride and indifference.



15.4.5 A kingdom Christianity

The wide perspective of service in God's all-encompassing kingdom should replace

narrow institutionalism (15.3.5 above).

That the Gospel is not merely something personal or ecclesiastical, but the Gospel of
the kingdom, is very clear from Paul's missionary method: (1) Real, personal conver-
sion was a sine qua non - otherwise his evangelism was useless. (2) It was followed
by church planting - otherwise his work would have been incomplete. (3) Then Paul
(especially in his letters to the different congregations he established) taught the young
Christians what life in God's kingdom is about. Life is religion. Everything should be
done to honour and glorify the King (cf. Rom. 14:7, 8; 1 Cor. 10:31 and Col. 3:17, 23).

Unfortunately, most Christian churches stopped after Paul's second step. They
became church-Christians, not kingdom-Christians. The result was fatal - an
introverted church, only concerned about its own well-being, not able to see beyond its
narrow walls. It reminds one of a sports team which exercises every day but never
participates in a real match. Likewise we play "church-church" without ever becoming
involved in the real struggle to advance God's kingdom.

It is very important to remember the following:
e The kingdom is more important than the church.
e The church exists to serve God's kingdom and not vice versa.

e The church should establish promising, liberating signs of God's kingdom of peace,

justice, reconciliation.
e The church is the mobilisation point where “soldiers” for God's kingdom are trained.

e |tis also a refreshing point on the first day of the week - to enable us to do kingdom
work during the six other days of the week. In the church we should inhale the “oxygen”

of the Gospel to “exhale” it in society at large.

o While the church has a limited task, the scope of the kingdom is’as wide as creation

itself.

e Finally: the church is something temporary (according to some Christian scholars
there will be no church on the new earth), while God's kingdom, his reign has no end -

it is everlasting.
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15.4.6 A radical Christianity

A radical Christianity is what we need instead of secularism (explained under 15.3.6
above). “Radical” indicates something fundamental, going to the roots, changing life
completely.

True, real Christianity is a pervasive, penetrating religion. Many people regard revolu-
tion as radical, because of its use of power and violence. In fact it is very superficial,
because it may overthrow social structures, but it cannot change the hearts of human
beings. Reformation (the Biblical model) starts from deep inside, a reborn, converted
heart, in order also to change the structures which we create. Therefore reformation

goes much deeper and changes life in a more comprehensive way.

The strategies which are employed are also different. Reformation does not destroy
like acid, but prevents decay like salt; it does not burn like fire, but enlightens like a

lamp; it does not destroy in violence but builds in love.

Lastly, radical Christianity implies the rejection of all kinds of pragmatic, opportunistic
efforts to accommodate beliefs and ideologies which are clearly opposing the Gospel.
Radical Christianity demands a definite choice for or against. We cannot serve two
gods!

15.4.7 A normative Christianity

With a normative Christianity we want to challenge present-day subjectivism (15.3.7).
Perhaps our greatest need in contemporary (South) Africa and many other countries
world-wide is new, positive, Christian values to guide our societies. ~Without clear
norms we are lost, because norms provide direction; they indicate limits; teach us the
wisdom to be able to choose between good and bad and therefore indicate how we
should serve God and our fellow humans in creation.

The urgency of this task is clear from the following two examples: (1) The Ten Com-
mandments are read in most churches every Sunday, but their implications for the
whole of life are often not explained. (2) The little normative guidance given is often
very negative ("don't do this”, “don't do that") while God's laws do not only prohibit (the
negative), but also command (the positive).

We refer to our diagram (15.2) again, from which it is clear that we cannot have a
relationship with God or serve Him in creation without obeying his laws. A Christianity
which withdraws from creation falls victim to pietism. But a world (creation) which tries

to stand on its own, in isolation from God's laws, falls victim to licence and self-will.
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It is, for example, impossible to say "I have a beautiful relationship with God" without
listening to his laws. It is also wrong to think that real Christianity is to imitate Christ
instead of following Him by fully obeying God's commands - as Christ did through his
entire life on earth.

The important question is how we will be able to find new Christian norms if it is not
done in the subjectivistic way described (under 15.3.7) above. The answer is that our
norms/values should be derived from God's laws. We have to positivise or concretise
God's age-old commandments anew to guide us through the modern world.

God's laws are explicitly stated in many places in Scripture, like the Ten Command-
ments (Ex. 20), the sermon on the mount (Matt. 5-7) and the fruits of the Spirit as the
result of obedience (Gal. 5:22). We also find God's laws implicitly in many Biblical
histories as well as the life of Christ described in the four Gospels. All of these
commandments are summarised in the basic, central, encompassing commandment of
love (Deut. 6:4-5; Lev. 19:18; Matt. 22:37-40; cf. Matt. 7:12; Mark 12:21-28; Luke
10:25-28; Rom. 13:9; Gal.5:14; James 2:8) which should direct all of our activities.
The direction of our lives is the most important, and not the fact that everything is neatly

conceptualised, analytically valid.

The crux of the matter, however, is how love should guide us in the different areas of
life - otherwise love remains something abstract and vague. It brings us to the crucial
issue that the central love commandment should be diversified in order to arrive at

concrete, real norms or values.

Different relationships require different norms. We should have a caring and enriching
(not exploiting) relationship towards nature. Sharing, giving and serving should char-
acterise our relationship to other human beings. Also life in the different societal rela-
tionships require different guiding norms, like fidelity in marriage, (public) justice in the
state and truth in tertiary education. From the perspective of the different facets of
being human, we may arive at more norms: wellness (the physical), sensitivity (the
emotional), validity (the analytical), clarity (language, communication), respect, kind-
ness, humility (the social), stewardship and compassion (the economic), lawfulness,
justice (the legal), integrity, trustworthiness, fidelity (the moral), beauty, harmony (the
aesthetic), and godliness, devotion, praise and worship (the confessional).

Our norms and values cannot like God's laws, be eternal or universally applicable.
They are human, fallible responses to God's laws, which should continuously be im-
proved and applied to new times and situations. Many Christians confuse the
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erstwhile form and the real norm when they, for instance, insist that today we should
still obey Christ's command to his disciples to wash each other's feet. At the time of
Christ (with dirt roads, open sandals, travelling by foot) it was a gesture of humble
service. Today (tar roads, modern shoes, travelling by car) we should find a different
way in which to obey the same command.

| elaborated more extensively on the need for a normative Christianity, because it is

one of the keys to a real new, fully involved Christianity.
15.4.8 An African Christianity

Paul and other apostles struggled to liberate Christianity from its Jewish cultural cap-
tivity (e.g. all the laws devised by the Pharisees), only to be entangled in Western
culture - for two millenia already. We have to advocate (apart from religious and
structural plurality) also cultural plurality or diversity (cf. 10.3.2 and 10.3.4). We
therefore have to replace Eurocentric Christianity with an African or an Asian
Christianity.

Gradually we begin to realise the following:

o We can only really serve God in our own culture and not outside it, in the garb of a
foreign culture. Only then can it touch us deeply in our hearts and at the same time be

relevant for our everyday lives.

e At the same time we cannot identify the Gospel with (a specific) culture. The
Gospel associates with a specific culture not to become its captive, but to transform
and liberate it.

e This critical relationship between Gospel and culture is necessary because, apart
from its own beauty and dignity (which should be enhanced), every culture also lacks
beauty and dignity and therefore has to be transformed.

e In the past Christianity (from its Eurocentric orientation) focused mainly on the
"dark" sides of African culture. It is now time to emphasise and rescue its good as-
pects from the danger of the steam-roller of Western, secular culture. If we are honest,
we will acknowledge that many facets of traditional African culture are much closer -
even identical - to the Gospel than contemporary, secularised Western culture.

¢ Both the "mainline” churches (from Western origin) and the "independent”" African
churches will, therefore, have to change. On the one hand, the mainline churches are
far too uncritical about Western culture while, on the other hand, the independent
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churches are too uncritical about traditional African culture. We could call both of them
- not only the independents — syncretistic.

A crucial question to be answered is exactly how this transformation of (any) culture
through the renewing power of the Gospel should be achieved. In the past many over-
critical missionaries simply rejected African culture. Today the opposite is fashionable:
in an uncritical way the Gospel is simply added or accommodated to traditional African

culture.

My own viewpoint is influenced by a well-known Biblical metaphor which indicates
gradual, organic change under guidance of the Word and Spirit. According to Romans
11:17-24 the shoot of a wild live tree (culture) is grafted on to a cultivated one (the
Gospel). The "wild" branches share in the nourishment from the cultivated tree and
bear good fruit.

This is exactly the opposite of the present popular accommodation theory, according to
which the Gospel is added to traditional culture and religion: "You (the wild shoot) do
not support the root (of the cultivated tree), but the root supports you" (Rom. 11:18).
African culture - like the shoot - will, on the one hand, remain the same (we do not
change from human beings to something else when we become Christians) but, on the
other hand, it will also be transformed, changed, different. The same also has to
happen in the case of the Western or any other culture.

15.4.9 A vissionary Christianity

It was already indicated that, in the place of myopic Christianity, we need a Christian
worldview, faithful to the Bible (cf. 15.3.9 above). Such a worldview could help us to
get new answers to the many new problems of the new world of the 21st century — the
old answers are no longer applicable. It should provide an anchor of certainty, a
compass for direction, a map to orientate ourselves.

Of the many Christian worldviews available, to my mind the Reformational (or
Transformational) one is the best equipped to take up this task. The reasons for my

choice are the following:

o It is the only worldview which can challenge the ten weaknesses (isms) of contemp-
orary Christianity in a radical, fundamental way. It is not a pietist, not an escapist
etcetera, worldview ... It is not necessary to go through the whole list again. Let me
therefore remove two possible misunderstandings: it is not denominational and not
Eurocentric.
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"Reformational" does not indicate the Reformed churches or their confessions. The
word is not used here as an ecclesiastical or dogmatic indication, but in a worldviewish
sense. A Reformational worldview, therefore, cannot be confined to specific (Reform-
ed) churches. Christians of different denominations may adhere to/accept a Reforma-

tional or transformational worldview.

Furthermore, the Reformational worldview is not Eurocentric but Biblical. It is not cap-
tured in Western culture. From the publications of many of its adherents their critical
stance towards secular Western culture is abundantly clear.

e The second reason for my choice of the Reformational worldview is that it is a com-
plete and, therefore, balanced worldview. It is not theocentric (focused only on God),
or nomocentric (concerned only about the law), or cosmocentric (attention only on
creation) (cf. again the diagram under 15.2 above). It clearly indicates how we should
serve God according to his /laws in creation.  For example: In my love for my
wife/husband | love God. (Not: | love God and, in addition, | also love my wife).

e This brings me to the third reason for recommending a Reformational -
transformational worldview. It is not dualistic, but an integral, radical, holistic worldview.
It is the only worldview which enables the Christian to be fully involved in the world.

e In the fourth place it is a positive worldview: pro-God, pro-obedience (to his laws)

and pro-creation. Therefore it can also be a dynamic worldview.

o |t is, fifthly, not an unrealistic but a very realistic worldview, because it acknow-
ledges the fallenness of the whole of creation and its need for redemption by God.

¢ Finally, this worldview offers real hope - for this world as well as a totally new

creation when Christ returns.

We need this kind of worldview, because it inspires us to serve Someone far greater

than ourselves.
15.4.10 A socially involved Christianity

This last characteristic of a new Christianity replaces syncretistic Christianity which - in
its need for a philosophy of society - borrows uncritically from non-Biblical sources like
utopian socialism (marxism) and liberal individualism (capitalism).

It is impossible to divorce the Christian religion - any religion - from social life as
modern secularism wants us to believe. This is clear from the following three interre-
lated steps: (1) Every human being is religious by nature - even if he/she denies it -
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and, therefore, serves either the true God or subsitute idols. (2) You reflect in your
own being and conduct the image of the God/god(s) you serve. (If you serve an idol,
you can loose the image of the real God.) (3) You create societal relationships
(marriage, family, church, state, business) according to your own concept of what it
means to be human which, in turn, reflects the God/god(s) you serve. If we reverse
the steps and start with (3), a specific society, it will therefore be possible to know more
about (1), the idols served in a specific society. Which god(s) does our present
(South) African society serves? | can only answer the question negatively: often not
the God of the Bible.

This answer provides enough reason to look for an integral Christian perspective on
how society should be structured. Such a philosophy of society is available in the
Reformational tradition. It is called pluralism and is worth considering. Let me mention

only a few salient features again:

e |t provides a new conception about daily work as a divine calling or vocation.
"Ordinary" work is a religious answer to God and we are accountable not only to man
but also to God for the way in which we execute it.

o |t provides a new perspective on office, authority, power and responsibility. These
four concepts are always l/imited in nature and should be in the service of others and

not for those in authority.

e It encourages real democracy and counteracts every form of totalitarianism, be-

cause each societal relationship has a unique task and is free in its own sphere.
¢ Also in societal life it encourages a normative approach.

o It offers a solution for religious diversity because, apart from structural pluralism, it
also advocates confessional pluralism in the "public square". Apart from the rights of
Muslims, Jews and Christians to have their own mosques, synagogues and churches,
they may also establish their own confessional institutions, like Muslim, Jewish and
Christian schools, political parties, etcetera.

15.5. Conclusion: hope for the future

We started this concluding chapter by stating the fact that we are living "between the
times": an old and a new (South) Africa, modernism and postmodernism, the twentieth
and twenty-first century. Such transitional times are characterised by confusion: the
old certainties of the past are gone, we are often facing an uncertain future. We badly
need something new to guide us into the future. If we can transform Christianity - so
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that it is not part of the problem but part of the solution - it can provide the energy and
inspiration to face the future.

| have tried to describe what such a new, transformed Christianity should look like.
What | have proposed is actually nothing new. It is age-old Biblical truths which | have

tried to recover.

The one message which, in retrospect, should not be forgotten, is the following: Other-
worldly, world-flight Christianity cannot provide the correct focus and scope for

Christianity. It is also self-deception, a hallucination.

Over against all kinds of escapism, our basic message of a transformational Christianity

was the following:

e We are earthly beings.

¢ This world is our home.

e We can only serve God in his creation.
o Life is religion.

* Religion is natural like eating, drinking, making love etceterea - it is not "super-

natural".

e To be religiously involved in society as Christians, should not be the exception, but
the rule. Not to be involved in the world, is not love but worldliness; to be involved is

not wordliness but love!

If this type of transformed Christianity can be realised, we need no longer be confused
or uncertain about the future. We may live in this new millenium with new hope, new
optimism. Such a new Christianity will bring about renewal in all areas of life. It may
result in a decisive turn in the more than 2000 years history of Christianity. Christianity
can be changed from passivity and increasing irrelevance into an active, fully relevant
Good News for South Africa, Africa at large and elsewhere in the world.

Let us remember our Lord's summons: “... you will receive power when the Holy Spirit

comes on you: you will be my witnesses in Jerusalem, and in Judea and Samaria, and
to the ends of the earth (Acts 1:8).

And also Acts 14:47: “... this is what the Lord has commanded us: ‘| have made you a
light for the Gentiles — this also applies to contemporary secularists (BJvdW) — that you

may bring salvation to the ends of the earth”.
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This is not an easy task. But if you try to obey His command, your life can really be
meaningful: You have lived — and, if necessary, also died — for something (an eternal
kingdom) and Someone (our heavenly Lord) much greater and important than yourself!

* k Kk
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ThE EQCOQIL

On the one hand religious awareness especially in private life is
growing. On the other hand the influence of all religions is declining
rapidly in the public sphere. Today the new religion of secularism
rules everywhere. Also in the non-Western world, including the
African continent, people are experiencing “the twilight of the gods”.
This book reveals the impact of this contemporary ideology on
different domains of social life. It uncovers the hidden dangers of
secularism and proposes ways to transform increasing secular
society.

. “This book is non-stop reading material. It is simple enough for
ordinary readers to follow. It is a must to read for academics,
politicians, teachers, ministers, etc. to every Christian who wants to
understand the time in which he/she is living and his/her calling in

South Africa, the rest of the African continent and even globally.”
— Prof.R.S. Letsosa, (Theological School of the
Reformed Churches of South Africa.)

. “ A valuable, clearly written, captivating and inspiring book! It
deals with a variety of daily, practical issues. Itis relevant not only for
Africa, butfor many other parts of the contemporary world.”

— Dr. K.A. Bril (Christian philospher, The Netherlands)
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